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Hierdie skripsie ondersoek opvattings betreffende die "Isebel Gees" in 

sekere Christelike kringe. Die term "Isebel Gees" word gebruik as aanklag 

om vroue te veroordeel wat sekere karaktereienskappe openbaar wat 

ooreenstem met die van die historiese koningin lsebel in die boek van I 

Konings 16:31. lsebel word gesien as 'n heidense tipe in die Kerk. Daar 

word alternatiewelik na haar verwys as demoon, gees, mag, heerskappy of 

vesting. Koningin lsebel is ongetwyfeld die mees eerlose van alle vroulike 

figure in die Bybel. Sy word gesien as die beliggaming van vroulike 

boosheid. Sommige verwysings identifiseer haar as die bron van 

obsessiewe sensualiteit, onbeteuelde duiwelskunstenary, wrokkigheid 

teenoor manlike outoriteit en valse leringe in die Kerk en gemeenskap in die 

algemeen. 

Hoe aktueel is hierdie ondersoek? Hoewel lsebel van die Ou Testament 

dood is, is die lsebel dinamika teenwoordig in die Kerk. Deur alle eeue 

heen vertoon die mens steeds sy sondige natuur. Die vraag wat egter 

ontstaan is of hierdie natuur deur die "Isebel Gees" aangespoor word? Die 

sentrale probleem wat deur hierdie studie ondersoek word is of lsebel in die 

Skrif verstaan kan word as 'n "gees" of 'n karakter tipe. Die 

navorsingsdoelwit is 'n eksegetiese analise van die lsebel tekste in die 

boeke van I en II Konings, en op basis hiewan, 'n evaluasie van die idee 

van 'n 'Isebel Gees". Die model wat gebruik word vir die eksegetiese 

ontleding word bespreek alvorens dit toegepas word op die lsebel tekste. 

Twee resente werke van Christelike outeurs, "The Three Battlegrounds'' 

deur Francis Frangipane en "Unmasking The Jezebel Spirit" deur John Paul 

Jackson, wat handel oor die lsebel fenomeen, word geevalueer teen die 

agtergrond van 'n eksegetiese interpretasie van die lsebel vertellings in die 

Ou Testament. 



Die navorsing sluit in 'n historiese oorsig aangaande die lsebel fenomeen in 

godsdienstige literatuur, sekulgre literatuur, rolprente, teaterstukke, poesie, 

en argeologie. Aandag word ook gewy aan feministiese interpretasies 

teenoor tradisionele interpretasies van die lsebel tekste. Moontlike metodes 

wat deur Frangipane en Jackson toegepas is in hulle interpretasie van die 

lsebel tekste word bespreek. Hieronder word gereken die proefteks-metode 

en eisegese. 'n Oorbeklerntoning van die geesdimensie word ook 

bespreek. 'n Opsomming en interpretasie van die bevindings van die 

navorsing word in hoofstuk 6 bespreek. Ten slotte word dit aangevoer dat 

die lsebel van die Ou Testament as karaktertipe gesien kan word. Daar 

word ook gewys op die teologiese toepassing van die lsebel tekste. 
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CHAPTER 1 

SCOPE AND METHODOLOGICAL PROCEDURE 

1 .  PROBLEM STATEMENT 

There are many opinions in the Body of Christ regarding the 'Jezebel Spirit". 

Many use these as accusations to condemn women who portray certain 

characteristics that correspond to the person of queen Jezebel, as found in 

the books of I and II Kings. In the New Testament book of Revelation 2:20, 

Jezebel is seen as a type of paganism in the Church. She is alternately 

referred to as a demon, spirit, power or principality. What spirits are there? 

The Bible mentions but a few. Counsellors, clergy and church members 

teach and warn against the "Jezebel Spirit". 

Jezebel is doubtless the most infamous of all the female figures of the 

Hebrew Bible. She is seen as the embodiment of feminine evil. References 

to Jezebel as a "spirit", create an enemy "outside" the individual rather than 

confronting personal sin. Frangipane (1994:119) refers to Jezebel as a 

stronghold of immense proportions, a way of thinking that exists unchecked 

in most churches. Some references identify Jezebel as the source of 

obsessive sensuality, unbridled witchcraft, hatred of male authority and false 

teachings in the church and society at large. Jackson (2001:11, 12) 

explains that the corruption of Ahab's throne was a woman - Jezebel. She 

brought destruction on the Israelites through her fanatical devotion to the 

false gods, Baal and Ashtoreth. Baal was the male deity of power and 

sexuality, and Ashtoreth the female goddess of fertility, love and war. 

Christians today live in an age of apostasy where society has turned its 

back on God, and sin has infected the Body of Christ and its leaders. 

The central problem that this research aims to investigate is whether or not 

Jezebel from the Scriptures can be understood as a "spirit", influencing 

Christ's Body of Believers or a character type as portrayed by queen 



Jezebel in the books of I and II Kings. In Scripture, Jezebel is a person. 

The Bible mentions Jezebel but does not mention 'Jezebel Spirit" or "Spirit 

of Jezebel". This issue will be addressed in the light of relevant Scriptures. 

1.2 THE OBJECTIVE AND AIM OF THE STUDY 

The objective and aim of this research is an exegetical analysis of the 

Jezebel texts in the books of I and II Kings and, on basis thereof, an 

evaluation of the idea of a "Jezebel Spirit" as proclaimed by some Christian 

circles. 

Kaiser & Silva (1994:70) states that readers often project a moral or spiritual 

truth over a Biblical character, paying more attention to the moral lesson 

they see in the narrative than to the story itself. This can destroy the unity 

of the Bible. It is important to come to terms with how narratives are being 

presented and used by the writers of Scripture. 

1.3 TOPICALITY OF THE PROBLEM 

The author was brought up in the Dutch Reformed Church, spent two years 

in the Traditional Baptist Church and twelve years in a Charismatic 

movement. During this time insight was gained in teachings and practices 

regarding the spirit realm and spiritual warfare. Questions arose with regard 

to teachings and practices which are not confirmed by Scripture. 

1.3.1 Practices In Local Churches 

The word "soul" is often used in the Scriptures to express excessive desires, 

justice, evil, political power, emotions and so forth. Hebrew thought in the 

Old Testament sees man as a unified being, profoundly complex, a 

psychological being. In the New Testament the adjectival form 'soulish" 



indicates a person governed by the sensuous nature with subjection to 

appetite and passion (Schultz, 1996:743, 744). From this understanding of 

soul, Frangipane (1994:120, 121, 131) argues that inroads into the church 

are made by the souls of men. The access the devil has to the souls in the 

world has increased through the mass communications media and 

literature. Society, through technological advances, has made sins of the 

mind and hearts more accessible. The first mention of Jezebel in the Bible 

is seen in the rebellious manipulative wife of King Ahab. She is fiercely 

independent and intensely ambitious for pre-eminence and control. She 

rejects God's authority and exalts her rebellion in feminism. 

Are women practicing witchcraft as in Satanism? Are people unrepentant in 

the Church - are they led astray? Are clergy domineering and bitter towards 

women? Is lawlessness rampant in the church? What about violence and 

aggression? These are only but a few characteristics mentioned by Jackson 

(2001:116, 117, 128, 141, 142, 152) concerning the Jezebel Spirit. 

Clergy are familiar with cases of members in their congregation or board 

who try to exercise control with money, threats or promises of reward or 

retribution. They constantly have to take control over gossip, slander, 

spoken curses and witchcraft, i.e. manipulation, rebellion etc. Are women 

stirred up against their husbands, trying to get them into various places of 

leadership and authority? Are women trying to imitate the pastor's wife to 

gain favour with her, to promote themselves or appear to be spiritual? Do 

women's meetings in the church promote self-image or the image of Christ? 

Are women instructed in the Scriptures by visiting speakers? Are women 

submissive to their husbands in a Godly way7 Are they in the limelight 

because they enjoy the power, or seek recognition and bask in the 

admiration of others (Viljoen, 1991:50, 51). 

Since these issues are ascribed to the "Jezebel Spirit", church members, 

clergy and counsellors conduct spiritual warfare against it by praying, and 



rebuking it in Jesus' name. If this is compared to the examples of prayer in 

the New Testament, it is evident that many in the Body of Christ have drifted 

far from the examples we have in the Bible. Doctrines and interpretations 

are formed, some based on proof - texts taken out of context or interpreted 

allegorically (Hudson, s.a.:2). 

1.3.2 The Problem With These Practices 

Though it is true that the above-mentioned issues are relevant in the church, 

the question remains whether they are instigated by the "Jezebel Spirit". A 

major problem with the "spirit" issue is that people mean different things 

when they refer to a 'spirit". It is important to keep in mind what kind of 

terminology is used. 

Many Christians think that "spirit" refers to an actual demonic entity. Evil 

spirits may goad and tempt Christians to sin in a specific area, but one 

should consider whether or not it is a work of the flesh. The term "Jezebel 

Spirit" has become a convenient buzz phrase as a cause of anything that 

goes wrong in the Church. Church leaders should discourage praying 

against spirits as a technique, method or learned behaviour since it causes 

confusion, because people have different ideas of what "spirit" means. 

Though spiritual warfare is an important aspect of the Christian life in many 

circles, often teachings on spiritual warfare are not rooted and grounded in 

the teachings of the Scriptures (Hudson, s.a.:I ,2,3). 

1.4 RELEVANCE OF THE RESEARCH 

The Jezebel from the time of the prophet Elijah is dead, but the Jezebel 

dynamics are well and alive in the Church. What is happening today in the 

Church is as old as the Bible itself. Man has not changed and will not 

change unless he repents of the works of the flesh. There are all kinds of 

doctrine, but not all are sound and rooted in the Word of God. The Church 



of today is likened to the Church of Thyatira in the book of Revelation 2:20. 

The same vile practices are found in today's Church. When Jesus 

condemns those that have committed adultery with Jezebel, He is referring 

to the Church and worldliness. There are church leaders and church 

members who use control and manipulation to bring forth their own special 

interests and doctrines. 

The account of queen Jezebel in the books of I and II Kings is a frightful 

picture of injustice and the exercise of unlawful influence. This dark chapter 

in the history of the Kingdom of Israel is included in Scripture to teach a 

universal principle, not to demean womankind. Women are not responsible 

for all evil. They may have an influence on men for evil or for good, 

motivating them to the one or the other as Jezebel incited Ahab to 

wickedness, but men as well as women are personally responsible for their 

own evils (Asplundh, 1994:l). 

1.5 DEMARCATION AND LIMITATION OF THE RESEARCH 

The study concerns itself with an exegetical analysis of the Jezebel texts in 

the books of I and II Kings and on the basis thereof, an evaluation of the 

manifestation of the 'Jezebel Spirit" in popular literature. Exegesis of 

Biblical texts on which these notions are based will be discussed. The two 

publications concerned with this issue are The Three Battlegrounds by 

Francis Frangipane and Unmasking The Jezebel Spirit by John Paul 

Jackson. Viewpoints from different Bible scholars and feminists on queen 

Jezebel will be discussed as well. This study is not a critique on any 

specific Christian circle of belief regarding the spirit realm or spiritual 

warfare, but an exegetical inquiry into the notions regarding the Jezebel 

Spirit. 



1.6 METHOD OF RESEARCH 

To develop and achieve the objective of this study, a literature survey 

consisting of books, journals, articles and academic papers will be 

conducted. All relevant information that deals extensively with the subject 

was reviewed in order to develop a framework. 

Narrative is the main supporting framework for the Bible. To help with the 

study of the narrative texts in the books of I and II Kings and of the meaning 

they are intended to convey, these texts will be analysed and their key 

elements will be looked at. Literary devices and structural levels in narrative 

texts will form the basis of this analysis. Narrative in its broadest sense is 

an account of specific space-time events and participants (Kaiser & Silva, 

1994:69). As we shall see, the narratives of Yahweh, Ahab, Jezebel and 

Elijah fabricate a complicate texture of motives and threads, intertwining and 

influencing each other (Holt, 1995:83). 

The second chapter is an overview of some notions regarding the Jezebel 

phenomenon. 

1.7 Study Outline 

1.7.1 Chapter 1 

In this present chapter the aim is itate the objectives of this dissertation, 

the topicality of the problem, the relevance of the research and the method 

of research. 

1.7.2 Chapter 2 

This chapter focuses on an historical overview of the Jezebel phenomenon 

concerning cultural representations of Jezebel, children's Bible stories, 

religious tractates and sermons, novels, poetry, drama and archaeology. 



The chapter also investigates the presentation of the Jezebel Spirit in 

popular Christian literature. Two recent works The Three Bafflegrounds by 

Francis Frangipane and Unmasking The Jezebel Spirit by John Paul 

Jackson, will be analysed separately. The exegetical methods employed in 

their interpretation will be discussed. 

1.7.3 Chapter 3 

This chapter will focus on an exegetical interpretation of the Jezebel 

narratives in the Old Testament. The model to be used will be discussed. 

Since the genre of the books of I and II Kings is mainly narrative, we will 

look at literary devices and structural elements in narratives. The model will 

then be applied on the books of I and II Kings, and the Jezebel texts 

interpreted. 

1.7.4 Chapter 4 

Chapter 4 deals with different views of Bible scholars on queen Jezebel. 

The main emphasis is on the interpretations of feminist scholars concerning 

a double standard of judgment on women in the Bible, Jezebel as a 

scapegoat, Elijah and Jezebel contrasted and the role Canaanite religion 

played in Jezebel's life and death. In conclusion we will look at the 

traditional versus feminist interpretations of Jezebel. 

1.7.5 Chapter 5 

This chapter is an evaluation of the notion of a Jezebel Spirit in the light of a 

narratological interpretation of the Jezebel texts. The agreements and 

disagreements between the notion of the Jezebel Spirit and the 

narratological interpretation will be investigated. The methods used by the 

authors in their arguments for a Jezebel Spirit will be examined. 



1.7.6 Chapter 6 

After examining the differences and agreements, as well as the methods of 

proof texts and eisegesis, chapter 6 presents a summary and interpretation 

of the findings of the research. Here, the author presents queen Jezebel as 

a character type and not a spirit. 

1.7.7 Chapter 7 

The final chapter provides a summary of the research and a conclusion of 

the study. 

For the sake of clarity and to avoid misconceptions regarding terms used by 

Christians in Pentecostal and Charismatic circles, a glossary of related 

terms is included on page 90. The glossary does not include all technical 

terms since some of them are defined in context. Terms listed in the 

glossary are: demons; family priesthood; flesh; heavenly places; high 

places; powers; principalities and rulers; soul of man; spirits; spiritual 

strongholds; territorial spirits; three battle grounds; and world rulers of 

darkness. 
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CHAPTER 2 

AN OVERVIEW OF SOME NOTIONS REGARDING THE 

JEZEBEL PHENOMENON 

2.1 INTRODUCTION 

We are first introduced to the character named Jezebel, who lived during 

the reign of Ahab, King of Israel between 869 - 850 BCE, in the book of I 

Kings 16:31. Many subsequent interpretations of this character, Jezebel, 

are found in the Biblical writings themselves, as well as in later secular 

literature, theatre, film, and poetry, which span a period of more than two 

thousand years. Pippin (1993228) observes that Jezebel is a fantasy 

space. She is a personality, a lifestyle and an ethical way of being female in 

the world. Her stories are parodies, and as such, the Jezebel texts are 

ironic, contradictory, ambiguous and paradoxical. Also, there is no closure 

to the narrative of queen Jezebel's death in the book of II Kings 9:30 - 37; 

she engages the reader in a montage of images. Jezebel returns eternally 

as phantom-ghost who roams time haunting both men and women. She is 

a vampire that cannot be killed, who roams through other texts and times 

and women, with a future in a different form (Pippin, 1995227). Bronner 

(196417) remarks that everything we know about Jezebel shows her to 

have been a woman born to rule. She has a strong and dominant 

character, a fountain of energy and determination, stopping at nothing to 

affect her ends. This ambitious and self-willed queen clamoured for her 

god, Baal, to have at least equal rights with Yahweh, the God of Israel. 

The first section of this chapter deals with interpretations of the Jezebel 

character in cultural representations, Christian religious works, as well as 

novels, poetry, drama and archaeology. Section two is a detailed 

discussion of the supposed manifestation of Jezebel as an evil spirit in 

some Christian circles. 



2.2 HISTORICAL OVERVIEW 

2.2.1 Cultural Representations Of Jezebel 

Pippin (1995:221) writes that Southern women in the United States define 

Jezebel as a cheap harlot; a female form of gigolo; evil and treacherous; 

wild and uninhibited; Biblical queen; either promiscuous or a complete 

whore; self-centred; very feminine - the list is endless. Pippin (1995:222) 

states that the ambiguous and complex character of Jezebel in the Bible 

serves as an archetypal bitch-witch-queen in misogynist representations of 

women. She is seen as the contradictory, controlling, carnal, foreign 

woman. Her name has been used in reference to countless women from 

political queens like Mary Tudor, Mary Stuart and lsabella I, to movie 

queens such as Elizabeth Taylor, Vivian Leigh and Bette Davies. 

"Jezebel" was also a condescending term used for African American women 

in the time of slavery. They were considered to be sexually dangerous. 

Pippin (1995:224) says the juxtaposition of the images of the mammy and 

the Jezebel served as an apologetic for the exploitation of the female slave. 

The image of the mammy was a-sexual, warm, maternal, dark-skinned, big, 

older, hair covered with a kerchief, loyal, religious and pious. Women 

slotted as Jezebels were sexual, young, with changing skin colour, comely, 

provocative in dress, rebellious and a whore. These images were created 

by white masters to control and dominate the female slave. The mammy 

represented the desire for a positive image for African Americans, whereas 

the Jezebel was an excuse of white masters to justify their adolescent and 

later adulterous behaviour. White women blamed the Jezebels in order to 

deny the oppression and rape of slave women. 

2.2.2 Children's Bible Stories 

In her study, "Jezebel in the Nursew Christine Mitchell examined ten 

children's Bibles concerning the characterisation of queen Jezebel. Mitchell 

(2001:l) says that Bible stories are meant for an audience which knows that 



the Bible exists, but is not familiar with anything more than the bare outlines 

of the stories. A complex interrelationship exists between the children's 

Bible stories and the original text, the reader, and each other. There is a 

constant dialogue between readings, for at any given time some readings 

are prominent while others remain in the background. Because of the 

political or social stance of an author, Biblical interpretations or retellings are 

often received as truth, and can have great impact on the reception of the 

Biblical tradition. 

Mitchell (2001:4, 6) explains that children's Bibles generally follow a 

canonical order for their presentation of the narrative and are usually 

lavishly illustrated with colour drawings. As such they have great influence 

over the formation of the readings of characters like Jezebel by the 

attractiveness of their presentation and their easy to read text - the image 

which they create of Jezebel may be one which is hard to eliminate. From 

the works examined, several features become apparent. Those retellings 

which abridge or slightly adapt an English translation of the Biblical text 

leave more of the possible meanings of the Biblical text intact. The works 

which retell more freely are more open to a narrowing of the interpretations 

in order to make characterizations and actions coherent within the ideology 

of the reader or re-teller. The retellings not only cast Jezebel almost 

invariably in a bad light, they often eliminate her as soon as possible from 

these retellings. Mitchell (2001:7) indicates that the phenomenon of the 

children's Bible has vast ideological implications. In her study she exposes 

the way Jezebel is read in the American culture through the medium of 

children's Bibles, as well as to show that these readings of Jezebel have 

political implications, especially when it is considered that many children will 

never read the Biblical text. The violence done to Jezebel in the Biblical text 

is repeated in the retellings where Jezebel is killed because she is a foreign 

woman on the wrong side of a theological war, and in the retellings it is 

alright to do it. Mitchell (2001:8) maintains that the humiliation, disgrace, 

and death of political women are often real occurrences for women today. 



2.2.3 Religious Tractates And Sermons 

Not only the writings of the immediate post-Biblical period, but also some of 

the prose from the earliest Church Fathers cast Jezebel as a wanton 

woman. In one of his many works St. Jerome, who produced the Vulgate, 

uses the Latin word "hortus" (garden) to assert that Jezebel's selfish 

motivation for killing Naboth is to create a "pleasure garden" for Ahab and 

herself. This garden is supposed to be a playground for sexual impropriety 

(Gaines, 1999:98). 

One sixteenth century author wrote that Jezebel was the veritable prototype 

of Catherine de Medici (1519 - 1589). Though the latter encouraged the 

arts and politics, she was dishonest and ruthless. She originally supported 

the Protestant Huguenots against the Catholic Guise faction in the 

Protestant - Catholic religious wars, but switched sides later on. She was 

largely responsible for the St. Bartholomew's Day Massacre of 1572 and it 

is probably this incident that caused her to be compared to Jezebel of the 

Naboth episode, as both women were held responsible for slaughtering the 

innocent (Gaines, 1999:99). 

The name Jezebel often appears in sermons. The Jesuit sermon "Oratio ad 

Milites" which was delivered to Spain's Armada fighters in the latter part of 

the sixteenth century, termed Queen Elizabeth I, the "second Jezebel". The 

Roman Catholic - Protestant struggles of the sixteenth century considered 

any woman on the opposite side to be a Jezebel (Gaines, 1999:99). In the 

opening sentence of the preface of "The First Blast of the Trumpet against 

the monstrous regiment of Women", John Knox (1558:3) uses Jezebel's 

name to call forth ancient names of wicked female rulers of the past. He 

states that the empire or rule of a wicked woman, a traitor and a bastard, is 

abominable before God. He laments that more zealous preachers, 

nourished by England, are not speaking out against current female 

monarchs, because the queen Mary of Guise, regent of Scotland, was 



exiling God's preachers. Knox (1558:ll) affirmed the empire of a woman to 

be repugnant to nature. Nature paints women to be weak, frail, impatient, 

feeble and foolish, and experience have shown them to be inconsistent, 

variable, cruel and lacking the spirit of counsel. Knox (1558:45) is of the 

opinion that the advocates and patrons of women's rights betrayed England 

for satisfying Mary of Guise's cruel and bloody tyranny. Yet, he is also of 

the opinion that by reason of her bloody tyranny, she is unworthy of the 

name a woman. Knox (1558:49) considered women in authority as rebels 

against God. 

The Reverend Isaac Williams, born in 1802, was a fellow at Trinity College, 

Oxford. He is among others remembered for his sermons entitled 'Female 

Characters of Holy Scripture". This work includes his examination and 

evaluation of queen Jezebel. Williams (1859:178) poses a question: If Ahab 

was in wickedness beyond the wicked kings of Israel, and the reason was 

because he was stirred up to do evil by one worse than himself - Jezebel, 

what must Jezebel have been? She appears like the type in the Scriptures 

of what have appeared in the history of the world - women who in high 

places instigate men to commit great crimes. These cases appear like 

repetitions of what first occurred in Paradise when Satan tempted Eve, and 

through her gained power over man. Williams (1859:179) maintains that 

these women seemed as if they themselves were fully and directly under 

the influence of evil spirits who used them as instruments of seduction. He 

further explains that Jezebel herself was connected with evil spirits and her 

influence on Ahab was almost like the embodying of a wicked familiar at his 

side. She is compared to the Antichrist of the last ages who is filled with 

wonderful powers of spiritual wickedness. 

The Reverend Hugh M'Neile delivered a speech in 1839 at a Protestant 

meeting for the purpose of "considering the best means of arresting the 

encroachments of the Papacy". According to Gaines (1999:103, 104) this 

speech amounts to an anti-Catholic diatribe in which he declares "Romish 



doctrines" to be repugnant to God and blasphemous. There is a 

resemblance between Jezebel and Popery because Jezebel bowed down to 

graven images, and so do Catholics. Likenesses of Mary, the mother of 

Jesus Christ, found in Catholic Churches, encourage idol worship, for 

Catholics kneel before her statue. In M'Neile's view Popery introduces into 

the Christian precisely the parallel of what Jezebel introduced into the 

Jewish Church. To him, Popery is equal to the name of Jezebel, and the 

end of Jezebel belongs to the Papal system. 

2.2.4 Novels 

Gaines (1999:107) discusses a number of Biblical and non-biblical novels 

condemning Jezebel. Some of the novels based on Jezebel's life have had 

considerable appeal to the public. These novels all offer fascinating insights 

into how her reputation and character have survived through generations to 

the post-modern age. Few novels retelling the biblical story of Jezebel are 

sympathetic to the queen. Two historical narratives emerge in the 1930's 

from London publishers that are typical of the way Jezebel is viewed. 

These novels pose many similarities. The first work is entitled "Jezebel" by 

Pamela Frankau and the other is "Hairy Man" by Max Catto. In both novels 

Jezebel burns with passion and is in control of family enterprises and bullies 

Ahab. Both authors are convinced that Jezebel possesses extraordinary 

valour, though it is put to evil purposes. 

In non-biblical works condemning Jezebel, some prose works use the name 

Jezebel as point of departure, while others explore the story in the Bible. 

Though a character may bear the name Jezebel or be called a Jezebel, the 

stories are set in modem times and often do not refer to ancient Israel. 

Samuel Richardson's modern English novel "Pamela" (1740) makes nine 

references to Jezebel. The purpose of this epistolary novel is to advance 

conventional religious principles. In this novel the name Jezebel is 

transformed from a noun to a verb when one character beats the heroine as 



she exclaims to her, "I'll Jezebel you, I will so!" The tale "Jane Eyre" by 

Charlotte Bronte depicts a character 'Bertha" who resembles Jezebel. In 

this tale Jane is on a quest. She is a poor and plain girl, doomed to wander 

the earth. Here at Thornfield Hall the Jezebelian Bertha has a role to play in 

Jane's development. The deranged Bertha epitomizes the promiscuity 

associated with Jezebel from the Bible. Just as in the Bible, Bertha is the 

undoing of her husband. Her demise is similar to the death of the Israelite 

queen (Gaines, l999:l l5, 116). 

In*some novels Jezebel is redeemed by portraying her in a favourable light. 

One of these writings retells the story from the book of Kings. It is entitled, 

"Jezebel: A Romance in the Days When Ahab was King of Israel", by 

Lafayette McLaws and was published in 1902. This novel contains unique 

additions to the Biblical plot and is generous to Jezebel. Jezebel's 

relationship to God is explained in a sympathetic manner which is opposed 

to the Biblical account. Here Jezebel honours the God of Israel though she 

considers Him to be cruel and threatening, while Baal is a kinder and gentler 

alternative (Gaines, 1999:132, 133). 

2.2.5 Poetry 

Jezebel's name never appears in the works of the early great poets like 

Dante, or Chaucer. Three types of poems do discuss Jezebel, but not in a 

kind light. The first are poems of general condemnation that records various 

complaints against the character of Jezebel. Some of the poems are 

retellings of the Biblical narrative while others just use the name Jezebel in 

reference to new female characters. The second type of poems condemns 

Jezebel mainly because she is a seductress. These are among vehement 

attacks on the queen which blame her for the Fall of mankind. Last are 

poems that condemn Jezebel because the poet's political or theological 

sensitivity is offended by her. Jezebel's name is then used to assist authors 



in formulating protests of contemporary governmental or religious 

institutions (Gaines, I999:14l). 

2.2.6 Drama 

Jezebel appears in numerous dramas, from late Medieval Latin plays by the 

Jesuits to contemporary Hollywood films. Two Biblical dramas were 

composed by Spanish Jesuit rhetoric teachers in the sixteenth century. The 

first is "Tragoedia Cui Nomen lnditum Achabus" and the second "Tragoedia 

Jezabelis". These dramas are based on the information from the Vulgate's 

Regum (The book of the Kings). The Jesuits deemed the restoration of their 

Church's power and prestige over the rise of Protestantism to be their duty - 

the same as Elijah and Elisha reinstated the authority of Yahweh over Baal 

in the time of Jezebel. Jesuit dramas portray Huguenots, Jews and 

Lutherans as heretics who prostrate themselves before false gods, such as 

Baal. The Jesuits prompted theirs audiences to imitate Elijah's example to 

oppose the new breed of Protestant idolaters. Since the Jesuits were 

misogynistic, women were banned from the stage during college literary 

festivals when plays were performed. The intention behind the attack on 

queen Jezebel in the plays is to restore masculine and religious order 

(Gaines, 1999:164, 165). 

Gaines (1999:182, 183) informs us that queen Jezebel is mentioned in at 

least twenty-five pre-1900 non-Biblical British dramas. She is never 

portrayed with special sympathy. In Shakespeare's "Twelfth Night" the 

foolish character Malvolio is referred to as a Jezebel by Sir Andrew 

Aguechek, though it is unprecedented for a man to be called thus. In 1916 

Charles Hiram Chapman wrote: "Jezebel: A Comedy", which contains 

feminist ideas well ahead of their time. The entire drama is a radical 

departure from the Biblical story. Two of the play's major themes are the 

desire of man to play God and woman's desire to be emancipated. 

Chapman, who was supportive of feminist issues, wrote this play at the 



height of the Women's Suffrage movement. Most of the Jezebel dramas 

are morality plays and tragedies of spiritual disharmony. Subject matter is 

often the decadence of the queen and her unholy court, and she usually 

dies well. In the Bible Jezebel does speak a few lines, but in drama she can 

become as lyrical as the playwright's imagination allows (Gaines, 

1999: 188). 

2.2.7 Jezebel In Archaeology 

2.2.7.1 The Maneah 

The ivory carvings excavated from Samaria, to which the prophet Amos 

alluded in his eighth-century BCE oracles to the last northern dynasty, are 

among the best known Iron Age remains from Israelite territory. Scholars 

have virtually ignored these visual artefacts and have instead concentrated 

on literary approaches to help explain Biblical texts. According to Beach 

(1993:94, 96) the Samaria ivories have not been used as iconographic 

resources for interpreting the "marzeah" itself or for explaining Biblical 

passages that might have been influenced by it. "Marzeah" is a technical 

term for a religious association and its observances as in a ceremonial 

setting. The "marzeah" is also documented in texts from Ugarit, in 

Phoenician sources and as well in Talmudic and Midrashic comments. The 

woman at the window is one part of the motifs adorning the furniture which 

forms part of the 'marzeah" referred to in the book of Amos 6:4 - 7. 

Ackerman (1998:155) indicates the series of ninth- and eight - century BCE 

ivory plaques are practically identical. Each shows the head of an elegantly 

coiffed female who stares straight ahead, looking out of a window from the 

inside of a building. The window has three recesses, supported by a 

balustrade of three, sometimes four, cawed columns. This decoration 

suggests the building represented is either a temple or a palace. As the 

doorways of many Mesopotamian temples were triply recessed, scholars 

are convinced that the identification of the building as a temple is correct. 



This implies that the plaques depict a goddess. Ackerman (1998:159, 161) 

suggests that this goddess is the mother goddess of Canaanite mythology, 

Asherah. The description of Jezebel in the book of II Kings 9:30-31 seems 

then meant to present the queen mother, standing in her palace window as 

the human counterpart of Asherah. 

Beach (1993: 97, 100) agrees with scholars who see a strong memorial 

element in Biblical references to the "marzeah". The motif of the woman at 

the window on the ivories suggests that the Phoenician carvers intended to 

emphasize certain values. The connotation centres on life-death 

transformations and particularly sensitive moments of transition for royalty 

and their noble entourage. The sensitive moment may have been funeral, 

or succession, or a combination thereof. Through the rites and symbols it 

became a victorious occasion of rebirth and legitimation; a recurring event 

for the deity, on behalf of the king and others. In the above-mentioned 

scripture from the book of Amos, Amos rejects the false confidence of those 

who celebrate continuity and who seek integration of the living and the 

dead, and who claim legitimation through the "marzeah". Beach (1993:lOl) 

suggests that the depiction of Jehu's encounter with Jezebel in the book of 

II Kings 9:30 - 37, is strongly influenced by this imagery. Jezebel's 

darkening her eyes, adorning her head and looking out of the window to 

Jehu, who has just killed two kings, corresponds to the woman at the 

window design. Her demise symbolized that of the goddess she historically 

or literally represented. Jezebel and Jehu's encounter takes place when the 

succession is unclear, when the rites for memorialising the past ruler and 

establishing continuity and legitimation for the new one should be 

undertaken. Jehu encounters the personified visual image from the 

"marzeah" in Jezebel. He shatters her as the last obstacle to the throne and 

thereby denies the necessary memorial rites to the murdered kings and 

queen and asserts his independent legitimacy. The blood of Jezebel, 

spattered on the horses and the wall, and the meagre remnants of her 

corpse may also have ritual and sacrificial implications. When Jehu boasts 



"that no one can say, this is Jezebel", it is a sarcastic reversal of the 

memorial purposes of the "marzeah" and it is ironic that Jezebel's name is 

much more remembered than Jehu's. And so the power of the woman at 

the window's visual image has subverted the literary intention. Beach 

(1993:103) concludes that this inquiry demonstrates that the Hebrew Biblical 

texts were in dialogue with, drew upon, and in some cases were 

intentionally shaped in relation to powerful visual symbols. The 

disappearance of the visual context has made it difficult for the modem 

reader to see these meanings. 

2.2.7.2 The seal of Jezebel 

Avigad (1964:274) reports on a seal of unknown provenance belonging to 

the Voss-Hahn collection of ancient seals, donated to the Israel Department 

of Antiquities. According to Avigad (1964:275) the seal was not 

manufactured with the intention of inserting an inscription. It was probably 

purchased for its attractive appearance by a lady who had her name 

engraved in the lower register of the seal. The inscription on the seal reads: 

"Jezebel". There is, however, no basis for identifying the owner of the seal 

with queen Jezebel, although they may have been contemporaries, and, the 

seal seems worthy of a queen. Also, "Jezebel" is a rare Phoenician name, 

nowhere previously documented other than in the Old Testament. 

2.3 AN OVERVIEW OF THE JEZEBEL SPIRIT IN POPULAR 

CHRISTIAN LITERATURE 

The focus of this section is a discussion of the Jezebel phenomenon 

referred to in some Christian circles as "The Jezebel Spirit". Two recent 

publications concerned with this issue are The Three Battlegrounds by 

Francis Frangipane (1994) and Unmasking the Jezebel Spirit by John Paul 

Jackson (2001). These works will be analysed separately by looking at their 

descriptions of the characteristics of the 'Jezebel Spirit" phenomenon, as 



well as methods and techniques that this "Spirit" employs and how it 

operates. 

2.3.1 The Three Battlegrounds - By Francis Frangipane 

The purpose of Frangipane's discussion of the Jezebel Spirit is to help 

equip the Church in the battle in the heavenly places, which is known as the 

spirit realm (Frangipane, 1994:157). In the introduction to his book 

Frangipane (1994:9) indicates that his book is about spiritual warfare. The 

book is divided into three parts. Part one deals with the battleground of the 

mind and it consists of chapters 1 - 7. Part two is concerned with the 

battleground of the Church and it consists of chapters 8 - 14. Part three 

teaches on the battleground of the heavenly places. This is made up of 

chapters 15 - 22. This third part of the book is concerned with the notion of 

the "Jezebel Spirit", and the exegetical inquiry will focus on this 

presentation. 

Frangipane (1994:119) states that '... to understand the Spirit of Jezebel, 

we must understand the genesis of this personality in the Bible. The first 

mention of Jezebel is seen in the rebellious, manipulative wife of king Ahab. 

It was actually this Spirit, operating through queen Jezebel ...". This citation 

from Frangipane's discussion indicates that he directly links the existence of 

a 'Jezebel Spirit" to the actual historical personality of queen Jezebel. 

Frangipane (1994:120) further states "that the spirit which produced Jezebel 

existed before its namesake was born". Might one gather from this 

statement that queen Jezebel was "produced" by an evil spirit? However, 

this question is not the purpose of this study. 

The Jezebel Spirit is ambitious for pre-eminence and control and fiercely 

independent and will not dwell with any person unless it can control and 

dominate the relationship. It will act submissively only for the sake of 

gaining advantage in a situation. Though this Spirit is referred to as a 'she", 



it is without gender and can affect both male and female. Yet, it is more 

attracted to the nature of women. Likely targets for Jezebel are women who 

are embittered towards men, jealous, insecure and vain. This Spirit is 

operating through women who publicly humiliate their husbands and control 

them by their fear of public embarrassment. Jezebel uses the power of 

sexual passion, whether it is through physical contact or seductive glances, 

to control men (Frangipane, 1994:121). 

The Spirit of Jezebel is found in the world of entertainment, fashion, 

academia and musicians. It is the instigator of abortion, the destroyer of 

preachers and politicians, and generates dissatisfaction between spouses. 

Another target for this Spirit is clergymen who, should they submit to 

Jezebel, will become authoritarian and unyielding in their control of their 

congregations. They will invariably be isolated from fellowship and 

accountability with other clergymen. Jezebel lure men into sexual 

relationships with women in the Church. The Spirit of Jezebel seeks to 

manoeuvre itself into leadership positions in female ministries and when 

women insist upon recognition, disregards male leadership in the Church or 

manipulate them - this is a telltale sign of the presence of this Spirit. 

Pastor's wives, and church leaders are especially in vulnerable positions to 

this Spirit. People who are beset by this Spirit hide from true repentance. 

Jezebel abhors humility, prayer and the Word of God (Frangipane, 

19941122 - 124). 

2.3.2 Unmasking the Jezebel Spirit - By John Paul Jackson 

Jackson's expose of the Jezebel Spirit was published seven years after 

Frangipane's publication. His book is divided into twelve chapters, all of 

which deal with the Jezebel Spirit. Throughout the book he recounts stories 

of many who have battled the Jezebel Spirit. In discussing queen Jezebel 

of the book of II Kings 9:22, Jackson (2001:19) states "I believe an evil spirit 

motivated Jezebel's actions ... I also believe the influence of this Spirit exists 



today and has never been eradicated from the Church". Jackson (2001:12 - 
15) discerns the Jezebel Spirit as a celestial power that has worldwide 

influence. It is a demonic power in the heavenly realm that transcends 

geographical boundaries and when this power enters a specific region, it 

conjoins and collaborates with the ruling principality of that territory. These 

demonic powers include spirits of manipulation, religion, control, lust, 

perversion and the occult. These spirits work in concert with the Jezebel 

Spirit to build a stronghold in a person's mind. Jackson (2001:13) terms this 

as "coming under the influence of a Jezebel Spirit". When this occurs, the 

person's rational reasoning process will deteriorate and his or her actions 

become distorted. The goal of this stronghold is to disable and destroy 

ministries, individuals and the Church. While both men and women operate 

in this Spirit, Jezebel commonly operates through women who use the allure 

and seduction of it to accomplish their objectives. Jackson (2001:14) seeks 

to facilitate healing and unity in Christ's Body by writing about the Jezebel 

Spirit, since most of those influenced by the Jezebel Spirit are hurting and 

wounded individuals. A Jezebel Spirit defiles everything that it touches. 

The spiritual life of a church will be damaged and it will sink beneath the 

weight of spiritual oppression, crushing all vitality and vision. In discussing 

the work and influence of the Jezebel Spirit among people, Jackson refers 

to them as : "an individual with a Jezebel Spirit"; "Jezebelic powers" or just 

"Jezebel". 

A more detailed discussion of his analysis of this Spirit is given below. 

2.3.2.1 Characteristics of Jezebel 

In his discussion of the characteristics of the Jezebel spirit, Jackson (2001: 

41, 42) makes it clear that whenever a combination of three or more of the 

characteristics exist, it is a strong indication that such a person is being 

influenced by the Jezebel Spirit. However, while one trait may be clearly 

noticeable, other traits may be unseen. 



The Jezebel Spirit can be found in any denomination. Though the religious 

semantics and levels of impact that this Spirit may exert will differ from 

denomination to denomination, the basic characteristics always remain the 

same. 

2.3.2.2 Spinning the web of deceit 

Jezebel's first move when it enters a congregation, is to remove the 

established prophetic authority. It will wedge itself between the church 

members, the pastor and the prophetic leader and then discredit the 

prophetic leader. In order to conquer this leader, someone with a Jezebel 

Spirit will seek to gain favour with him or her through "spiritual talk". The 

goal thereof is to dilute Biblical revelation. It uses charm in seemingly 

innocent ways until it gains friendship and confidence. Men and women 

who form a soul-tying relationship with a person who operate with the 

Jezebel Spirit find that an emotional need of theirs is met by this person. 

For men the seduction may climax in an act of physical adultery. A female 

will experience a magnetic desire to be around this person, and as the 

relationship deepens, the woman will feel as if she is being suffocated by 

Jezebel. The Jezebel Spirit creates desire and an appetite for sin in the 

heart of its victim. Flattery, manipulation, deception and sexuality are 

usually employed against pastors. When Jezebel attacks a pastor's wife, it 

manifests as confusing thoughts or as physical or mental illness. An 

individual with a Jezebel Spirit often tries to become part of the church staff 

(Jackson, 2001:44-51). 

2.3.2.3 The seductive face of Jezebel 

An individual with a Jezebel Spirit uses flattery to pry open doors. Jackson 

(2001:54, 56). Sincere compliments edify, but flattery differs in its motive - 

to gain approval and recognition by those in positions of authority. It also is 

used to cause divisions by playing one person's gifting against another's 

and in doing so causing jealousy, strife and contention. There is also 



someone or something standing in Jezebel's quest for power. When 

someone with a Jezebel Spirit is confronted, that person will seek to gain 

sympathy from many people. When a Jezebel Spirit realizes that people 

who are spiritual are looked upon favourably, this Spirit strategically 

affiliates with these people to share in that favour. Jackson (2001:58) says 

the Jezebel Spirit will also infiltrate prayer groups to control the content and 

direction of prayer. Knowingly or unknowingly the driving force is a demonic 

spirit. Someone with a Jezebel Spirit will also seek recognition by trying to 

manipulate situations to their advantage, by presenting other church 

member's dreams and revelations as their own. When this person is put in 

a position of leadership he or she will create the impression of moving on a 

higher spiritual level than most. This will make other people feel intimidated 

and spiritually inferior. Jezebel will harass those who question its 

spirituality. An individual with a Jezebel Spirit will respond with false 

humility the moment he or she receives recognition. However this is a 

misleading meekness which is a mask for pride and presumption. Jezebel 

will use emotional blackmail and discredit the pastor when leadership acts 

to evict it (Jackson, 2001:61, 62). 

2.3.2.4 Deadly ploys 

Jackson (2001:65) indicates that it is difficult to pinpoint how the powers of 

darkness counterfeit the voice of God or His presence, but the Jezebel Spirit 

may sound spiritual and even use the Scriptures to achieve its goals. 

People who operate under a Jezebel Spirit will sow division, strife, 

falsehood and discord in the name of God and when confronted, will 

respond by saying that they are only doing God's will. Jackson (2001:67, 

68) says that since these people view themselves as spiritually superior, 

they conclude that they have a divine secret strength and do not find their 

emotional support in God and His Word, but within their own subjective 

experiences. Believing that they possess great spiritual insights into church 

issues the person with a Jezebel Spirit does not share these insights first 



with the pastor, as is Biblical, but with church members to build a personal 

power base of support. This individual will usually demand to have the final 

word on all church matters, and will distort and take out of context certain 

elements within a message by spiritual leaders to endorse their own 

teaching. Jackson (2001:70) warns that a Jezebel Spirit also exploits the 

naivete of new Christians and often fills them with delusions of grandeur 

concerning matters of spiritual gifts. Of course only Jezebel can develop 

these gifts, but, as the new believers develop their spiritual insight, Jezebel 

scolds them since Jezebel wants to maintain the upper hand. This results in 

spiritual confusion. Jackson (2001:73, 74) says that when teaching church 

doctrine, Scriptures will be taken out of context and misapplied, and 

gradually the Word of God will be set aside and mystical ways will take a 

prominent role. Jezebel will seek to gain credibility by speaking prophetic 

utterances which are the product of its own imagination. Half-truths will 

result from this and consequently the person operating by this Spirit dislike 

demands for accuracy and accountability. The Jezebel Spirit makes use of 

a spirit of divination, instead of the revelation from the Holy Spirit. An 

individual with a Jezebel Spirit will appear very religious and his or her 

deeds of righteousness will be done for everyone to see. This person will 

integrate eastern religions and New Age teachings with Christianity and 

their vocabulary and orations will become dramatized (Jackson, 2001:75, 

77, 78). 

The Jezebel Spirit causes disorder in family life. It breeds negative 

behaviour and attitudes. If a person with a Jezebel Spirit is married, their 

spouse will be spiritually weak and miserable. As Jezebel destroys the 

family priesthood, the husband of a woman with this Spirit will not be able to 

stand as the priest of his household. The husband will allow his wife to 

dominate and control him, but secretly he will despise and hate her for it. 

Out of anger, and in search of fulfilment of his needs he may turn to 

flirtatious ads, pornography and other ways to alleviate his pain, and make 

himself feel good and in control. A husband's weakness may cause his wife 



to be drawn to other men who demonstrate spiritual headship. A woman 

with a Jezebel Spirit will belittle her husband, financially, spiritually or 

physically. Children of a parent with a Jezebel Spirit may manifest overtly 

aggressive behaviour, rebellion, manipulation, repression of femininity or 

confusion about masculinity as well as sexual aggression and tyranny 

(Jackson, 2001 : 79,81,82). 

Rebellion is at the centre of the being of the person operating under the 

Jezebel Spirit's influence. This person will exalt his or her own will above 

God's will. Whenever a person's will is sewed by selfish desires, that 

person is worshipping self-interest and not God. The Jezebel Spirit 

operates through witchcraft, imposing its will by manipulating others. This 

manipulation does not take the form of practicing magic, hexes, incantations 

and potions, but it suggests that a person is masking their true intention, 

acting covertly. With each successful endeavour of Jezebel, manipulative 

control is strengthened. 

Where conflict arises in situations, those who operate in this Spirit refuse to 

communicate truthfully and at times, not at all. Eventually, a Jezebel Spirit 

will drive its host deeper into occult involvement (Jackson, 2001:86 - 88, 90, 

91, 106). 

2.4 EXEGETICAL METHOD(S) EMPLOYED BY THE AUTHORS OF 

POPULAR CHRISTIAN LITERATURE 

The task of hermeneutics is to ascertain to the best of the exegete's ability 

what the text means and therefore to hear God's Word in the text. In their 

exegesis of Biblical texts concerning the Jezebel Spirit, Frangipane and 

Jackson do not apply the principles of Bible interpretation in a scientific 

manner as Bible scholars would do, perhaps because they present their 

writings as popular literature to a specific religious community. However, 



this is no argument for not applying proper exegetical methods in their 

interpretation. With regard to a specific religious community, Hayes and 

Holladay (1987:141) explain that the Bible is read and interpreted in many 

different contexts and in many different ways in contemporary culture. 

Within Christianity, the Bible has the status of sacred texts and plays a 

normative role. As such, it is read and employed in ways that are different 

from those of the general reading public. Within a specific community of 

faith the Bible has various functions: It is used as a resource for 

understanding and formulating beliefs and theologies as well as for 

preaching and proclamation. Exegesis is involved in all of these uses of the 

Bible. However, how exegesis is done and the impact of exegesis on the 

use of the Bible is of special significance within the life of a specific religious 

community. 

Ever since the very earliest days of the Christian faith, believers have been 

admonished down through the centuries to equip themselves for spiritual 

warfare. The New Testament verse often cited to underline this is from the 

Letter of Paul to the Ephesians, chapter 6 verse 12: "For our struggle is not 

against flesh and blood, but against the rulers, against the authorities, 

against the powers of this dark world and against spiritual forces of evil in 

the heavenly realm" (NIV). If these 'rulers" exercise power in different areas 

of the world then some of the worlds most intractable problems may be due 

at least partly to spiritual forces behind the scenes rather than merely the 

obvious overt factors such as geography, history or political conditions. To 

believers in some Christian circles, this point may seem quite obvious, while 

to others it may be quite startling. It is from this awareness and 

understanding of the spiritual dimension that Frangipane and Jackson 

present their sermons on the phenomenon of the Jezebel Spirit. However, 

the exegete should always keep in mind that an awareness of the spiritual 

dimension does not safeguard him or her from reading their own convictions 

or views into the Scriptures. This will be discussed in chapter 5. 



2.4.1 The Three Battlegrounds - By Francis Frangipane 

All Scripture quotations in Frangipane's writing are taken from the New 

American Standard Bible, the King James Version and the Amplified Bible. 

Frangipane (1994:119) opens his discussion on the Jezebel Spirit by 

quoting from the book of Revelation, 2:20: " But I have this against you, that 

you tolerate the woman Jezebel, who calls herself a prophetess, and 

teaches and leads my bond-servants astray, so that they commit acts of 

immorality and eat things sacrificed to idols". Obviously this text indicates 

that the congregation in Thyatire is led astray by the woman, called Jezebel. 

In sketching the background of the Jezebel Spirit, Frangipane mentions 

queen Jezebel as the wife of King Ahab. He then proceeds with texts in the 

book of I Kings 18:22; 19:4, 14 - 18, as well as the book of II Kings 9:21 - 
26, 30 - 33. To understand the Spirit of Jezebel, he draws on the 

characteristics of queen Jezebel, but he also relies on several New 

Testament Scriptures in which the name Jezebel does not surface, to 

support his discussion on this Spirit. Frangipane alternately calls the 

phenomenon of Jezebel, a spirit, a stronghold and a demon, but nowhere is 

this stated in the Scriptures that he cites. 

It seems as if Frangipane (1994127) employs the genre of apocalyptic 

literature in his argument of an ancient war between the Spirit of Jezebel 

and the spirit of Elijah. In this battle Elijah represents the interests of 

Heaven: the call to repentance and the return to God. Jezebel's purpose is 

to hinder and defeat the work of repentance. To understand the conflict 

between the spirit of Elijah and the Spirit of Jezebel it is necessary to 

understand these adversaries as they are seen in the Bible. Each is the 

counterpart of the other. Elijah is bold and ruthless toward evil, Jezebel is 

brazen and vicious toward righteousness. When Elijah speaks of the ways 

and words of God, Jezebel is full of systems of witchcraft and words of 

deceit. The war between Jezebel and Elijah continues today. Just as 

Jezebel had viciously and systematically murdered all of God's servants 



until only Elijah remained, so this Spirit of Jezebel continues in our day with 

modern day prophets. 

In reading the Old Testament, it is of great importance to keep in mind the 

methods developed by Biblical scholars. These methods show the reader 

or responsible Bible student how to apply them to various Bible texts. When 

these methods are applied properly, they yield reliable results that give the 

reader or student accurate information about the Bible (Barton, 1996a:8, 9). 

Either Frangipane is not aware of the literary genres of the Scriptures, or he 

chooses not to employ the exegetical methods concerned with these 

genres. These methods will be discusses in chapters 3 and 5. 

2.4.2 Unmasking the Jezebel Spirit - By John Paul Jackson 

All Scripture quotations in Jackson's work on the Jezebel phenomenon are 

taken from the New King James Version. Unlike Frangipane, he opens by 

drawing a parallel between the age of apostasy in which the Israelites lived, 

and the apostasy of our day. Jackson builds his exegesis on the narratives 

in the books of I Kings 21:35, 11 Kings 8:25 - 27 and II Kings 9:6 - 7, 22. He 

also cites several Scriptures from both the Old and the New Testament to 

support his in-depth analysis of the characteristics of the Jezebel Spirit. 

Jackson also identifies a major battle between the Spirit of Jezebel and the 

modern day prophets, as in the days of old. He discerns Jezebel as a 

celestial power, demonic power, demonic Spirit and a stronghold in the 

minds of people. No Scriptures cited in his discussion reveal Jezebel as a 

spirit. 

2.5 CONCLUSION 

Through all the ages, Jezebel remains an interesting figure. Her name is 

synonymous with shameless depravity - a wilful and wicked woman. In the 

Scriptures there are only a few verses about the life of queen Jezebel, yet, 



the historical Jezebel seems to have become "eternal". There is no way to 

know how many times Jezebel has been mentioned by clergy through the 

generations. This name has been invoked as a warning against sin. 

Gaines (2001:114) states that the Biblical novel provides fertile ground in 

which to plant new seeds of information about the queen's personality and 

reign. Therefore, the collection of stories that fleshes out the rather scant 

Biblical portrait of Jezebel, continues to grow as the decades pass. Though 

the details vary from writer to writer, there are recurring themes in most 

fictitious works. 

In this respect, Otis (1999:207, 208) points out that, hearing the same thing 

from many sources, there is a strong likelihood that the information is 

accurate. One also reaps the benefit of varied perspectives. This adds rich 

detail and texture to a story. However, does a particular fact or conclusion 

conflict with the record or principles of Scripture? If it does, it should be 

tossed out, but there is always the possibility that God's Word may have 

little or nothing to say on the subject. 

The next chapter will focus on an exegetical interpretation of the Jezebel 

narratives and the methods concerned with this. 



CHAPTER 3 

AN EXEGETICAL INTERPRETATION OF THE JEZEBEL 

NARRATIVES IN THE OLD TESTAMENT 

3.1 INTRODUCTION 

John Goldingay (1995:l) opens his introduction to the varied forms of 

Scripture by quoting from the Letter to the Hebrews, which observes that 

"God spoke to our ancestors in many and various ways by the prophets". 

This indicates that the Bible has a variety of ways of speaking and that the 

process of interpretation requires a variety of hermeneutical approaches, 

with the goal to reach an informed understanding of the text. Hayes and 

Holladay (1987:23) relates in this respect that, the exegete cannot present 

the exegesis of a passage as if it were the final word, but does an exegesis 

on a text in which a coherent, informed interpretation is presented. This 

implies that exegesis is an ongoing process, since there will always be 

dimensions of the text which may come to life in new ways or be seen from 

different angles. 

The most common genre in the Old Testament is narrative which spans the 

history of God's dealings with people from the books of Genesis to the 

books of I and II Kings. This includes the origin of the world, the sins of 

humanity, their destruction, and the covenant and history of Israel. Reeves 

(1996:265) states that the Biblical stories should be read at microscopic and 

macroscopic levels. This implies that readers not only pay attention to 

every detail of every narrative, but they should also keep the whole picture 

in focus. Each narrative portion of the Old Testament has its own plot, 

prominent and less prominent characters, settings, narrator, heroes, villains 

and so forth. The recognition of these details enhances the reader's 

understanding of a narrative. The words in Biblical stories are not wasted 

but, every characterisation, narration, plot twist and discourse contributes 

very important details to the narrative. The Biblical writers used lessons 



from the past to present history. 

The focus of this chapter is, as the heading indicates, an exegetical 

interpretation of the Jezebel texts in the books of I and II Kings. 

Subsequently the exegetical model to be used will be discussed and it will 

be followed by an application of the model to the texts in which queen 

Jezebel features. 

3.2 DISCUSSION OF THE MODEL TO BE USED 

Narrative criticism has been one of many new methodologies to arise in 

Biblical studies. Newport (1996:135) says that the literary aspects of 

narrative have increasingly become the centre of interest since the late 

1960's. Rhoads (1999:265, 269) explains that narrative criticism arose in 

the context of the predominance of traditional historical - critical methods, 

source criticism, redaction criticism and form criticism. These methods 

generally explored a text for layers of tradition. Narrative criticism arose 

when New Criticism was prevalent among secular literary critics. It argued 

for the study of a text in its own right apart from authorial intention or reader 

responses. Texts were seen to have a kind of life of their own. Subsequent 

literary studies indicated that there is no narrative world apart from social 

context, and there is no narrative world apart from the reading experience. 

This is equally true of ancient as well as modern readers. The major 

contribution of narrative criticism to Biblical studies in general, has been the 

establishment of the surface narrative of the text as a legitimate object of 

study. 

Tannehill (1996:488) defines narrative criticism as a method of interpreting 

Biblical narrative with the assistance of ancient and modern literary theory. 

It approaches the Biblical narrative as a literary text which can be analysed 

in literary terms. Rhoads (1999:265) says that narrative criticism has come 



to be understood as the analysis of the story world of a narrative, and the 

analysis of its implied rhetorical impact on readers. Analysis of the story 

world focuses on the world inside a narrative with its own times, places, 

characters, its own set of values, its past and future, and its series of events 

moving forward in a meaningful way. This story world is an imaginary world 

created by the telling of the narrative. Also, analysis of a narrative's rhetoric 

focuses on the implied impact of a narrative, both from the story itself as 

well as from the way it is told. On this point Kaiser and Silva (1994:71) 

explains that Biblical narrative presents matters indirectly. It depends on the 

selection of details, arrangement of events and rhetorical devices to 

establish the principles it wishes to convey. Kaiser and Silva (1994:68) list 

as key elements of the narrative the scene, the plot, the dialogue and 

rhetorical devices. These elements assist the interpreter to understand the 

meaning and purpose of each episode. Elements of structure are exhibited 

at four levels, namely, verbal, narrative technique, narrative world and 

conceptual content. 

3.2.1 Literary Devices In Biblical Narratives 

3.2.1.1 The scene 

Kaiser and Silva (199471) mention the scene as the most important feature 

of the narrative. Scenes are used to focus attention on a particular set of 

acts and words which are important. The action of a narrative is broken up 

into a sequence of scenes with each scene presenting what took place at a 

particular time and place. Every scene must be identified by its own focus 

of words, actions, and depictions in the scene. 

Bar-Efrat (1997:96) states that not only is the scene created by the 

combination of several events, but it is also defined through the characters 

participating in it. A new scene starts when some or all of the characters 

change. Only a very limited number of active characters appear in each 

scene, even when the total number of characters in a narrative is greater. 



Sometimes silent characters who do not take an active part in the scene 

appear in the background. This ensures that the attention of the reader is 

not distracted but is concentrated on focal points within the scene. Usually 

no more than two characters feature in a scene. A group tends to function 

as one character. God is often one of the characters in a scene, or, the 

voice of a prophet functions in the place of God's presence. 

Bar-Efrat (1997:149, 150) continues to explain that scenes do not give a 

reader an outline of what has happened, but they create the impression that 

events are taking place before the reader's eyes. Scenes illuminate crucial 

incidents, climaxes, crises, vital decisions and central activities. Because 

scenes are primarily based on conversation, the speed of time within 

scenes is close to that of narration time. But, when action is included in a 

scene, its duration is longer than narration time. Since a scene can depict 

only a limited period of time, it is impossible to tell a story which extends 

over a considerable amount of time, by the scenic technique alone. Thus, 

the narrative must establish a connection between the limited segments of 

time to convey a sense of continuity and to communicate information about 

developments which happen during longer time sections. This function is 

fulfilled by summary accounts in the narrative. Summary passages are in 

general brief, with more space allotted to scenic representation. 

3.2.1.2 The plot 

In his discussion of the plot of a narrative, Bar-Efrat (1997:93) explains that 

the plot is constructed as a meaningful chain of interconnected events. 

These events are organised in such a way as to arouse the interest and 

emotional involvement of the reader. The plot comprises of different 

narrative units. The smallest unit contains one incident, action or event. 

The combination of several small units creates scenes and acts. The 

principal relations between various units are cause and effect, and 

parallelism and contrast. 



Kaiser and Silva (1994:72) explain that every scene has a basic pattern and 

a series of relationships with a beginning, a middle and an end. Lovejoy 

(1996:327) refers to this as conflict, climax and resolution. The plot traces 

the movement of incidents, episodes and actions of a narrative and thus 

supplies the points of view for the narrative and it helps in guiding the reader 

to discern what truth the author intended to convey in choosing and 

recording certain episodes. 

3.2.1.3 The dialogue 

Dialogue occurs frequently in the Biblical narratives. Bar-Efrat (1997:147, 

148) says that dialogue leaves its mark to a considerable degree on 

narratives. In many instances the bulk of a narrative is made up of dialogue 

which overshadows the actual narration and also serves as the principal 

means to convey development. In some cases the narrator only provides a 

frame while the whole narration is communicated through dialogue. Though 

dialogues account for a considerable part of the Biblical narratives, they are 

not long and contain no more than two or three rounds. Dialogue fulfils two 

main functions in Biblical narratives. Firstly, they serve as a vehicle for the 

development of the plot, since they do not convey thought and 

contemplation, but deal mainly with actions. Dialogues are often concerned 

with plans and attempts to influence and persuade. Secondly, dialogue 

serves to illuminate the human aspect in that it reveals psychological 

features such as motives, intentions, attitudes and reactions. Dialogue in 

the Biblical narratives is never precise or imitations of dialogue in real life, 

for it is highly concentrated and stylised. It is also devoid of idle chatter and 

the detail contained in a dialogue is calculated to fulfil a specific function. 

Kaiser and Silva (199473) describe dialogue as a major element of 

narratives for the theme of a particular passage is carried along in its 

foward movement by dialogue. In his discussion on dialogue Alter 

(1981:182) indicates that phrases or whole sentences first stated by the 



storyteller do not reveal their full significance until they are repeated in direct 

speech by one or more of the characters in a narrative. When an event in a 

Biblical narrative seems important, the writer will convey it mainly through 

dialogue. It is important to determine where a dialogue is first introduced, 

since it reveals the character of its speaker. It is also of importance to 

notice where the storyteller has chosen to introduce dialogue instead of 

narration. Kaiser and Silva (1994:73) continues to explain that where one 

character repeats a part of or all of what another character has said, it is still 

dialogue, but it is in the form of stylised speech. Here, it is important to take 

note of small differences, slight alterations, deletions, elaborations or 

reversals of order. This could be significant in the disclosure of character. 

Biblical narrators frequently give a summarising speech at a crucial point in 

the narrative to avoid to much repetition, to give perspective of what has 

already been said and to speed up the flow of the narrative. 

3.2.1.4 Rhetorical devices 

Lovejoy (1996:324) relates that in rhetorical analysis of Biblical narratives, 

the interpreter looks for features such as: repeated use of a phrase or word; 

imperatives; exclamations; connecting words such as "because", 

"therefore", "so that", "for", and "now"; pronouns, especially changes in 

person, parallelisms; questions; contrasts in thought, scene or character, 

repetitions in thought; and opening and closing statements in a narrative. 

After identifying these features in a narrative, one can begin asking about 

their function. For example, repetition can emphasise key ideas, establish a 

dominant motif or theme and add emotional force. Bar-Efrat (1997:211) 

discerns rhetorical questions as well. These questions are not asked to 

achieve answers, since the answers are well known to the speakers. Their 

purpose is to persuade the audience by implying that the answer is self- 

evident and not to be doubted. 
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3.2.1.4.1 Repetition 

According to Kaiser & Silva (199474) two types of repetition occur, of which 

one uses short phrases or the recurrence of words, while another type links 

motifs, themes, images and actions. The repetition of words and sentences 

are used to express a specific meaning or development of the text. 

Concerning repetition, Bar-Efrat (1997:211 - 215) lists the repetition of 

words, key words, sentences and information. Each of these will be 

discussed in short. Duplication of words occurs when the same word 

appears twice successively, usually to express strong emotion. Key words 

are words that are repeated meaningfully within a text. These words 

establish a relationship between separate stages of the narrative and reveal 

the meaning and implicit message of a narrative. Resumption is a form of 

repetition that occurs when several words recur after interposition of other 

words or sentences, to create continuity with the mainline of thought. The 

repetition of information occurs quite often in Biblical narratives. In most 

instances details concerning characters and background which were related 

in the exposition at the beginning, are reiterated in the body of the narrative. 

The objective of repetition is to stress a matter of importance in the 

narrative. 

3.2.1.4.2 Inclusion or envelope 

This is a form of repetition that marks the beginning and end of a section 

(Kaiser & Silva, 1994: 75). Bar-Efrat (1997:216) indicates that the same 

group of words appears in exactly the same form or with slight changes at 

the beginning and end of a passage. This is to provide emphasis. 

3.2.1.4.3 Chiasm 

Kaiser & Silva (199475) indicate that chiasms are major conventions used 

for Biblical narratives and it can play a major role in detecting the narrator's 

aim, for the main event appears in the middle of the story. 



Radday (1981:51) explains that many narrative sections of Scripture are 

chiastically built. Chiastic structure is a key to meaning. If it is not paid 

sufficient attention it may result in failure to grasp the true theme. Biblical 

authors placed the main idea or the turning point of each literary unit at its 

centre. The completeness of the chiastic construction bears a direct relation 

to the age of the book: the older the book, the more chiastic. Bar-Efrat 

(1997:102) adds that the chiastic structure exists not only in the order of the 

scenes but also in the order in which the characters appear within each of 

the corresponding scenes. 

3.2.2 Structural Elements In Narratives 

According to Kaiser and Silva (1994:77,78) the four elements of structure to 

be found in Biblical narratives are the verbal level, narrative technique, the 

narrative world and themes and ideas. 

3.2.2.1 The verbal level 

The verbal level includes the repetition of words and phrases that provide 

structure to a particular narrative. In addition to verbal repetition other 

stylistic features include metaphors, unusual construction of grammar, and 

similes. Bar-Efrat (1997:196 - 198) discerns three strata in every narrative. 

The first is the words and sentences of which the narrative consists. The 

second is the narrative world which is made up of the characters, events 

and settings in the narrative. Values, views and concepts which are 

expressed through the speech and actions of the characters and the course 

of events, form the third stratum. The verbal level then, is that of language, 

and the study of stylistic detail reveals the nuances of meaning. Style 

enriches the principal meaning reflected in sentences and it determines the 

reader's attitude to events in the narrative. Linguistic utterances carry 

expressive force, but it is also found in vocabulary, syntactical structures, 

types of sentences as well as rhythm and sounds. The power of words 



creates the world described in a narrative, and the existence of this world 

rest upon language. 

3.2.2.2 Narrative technique 

Narrative technique affects the rate of progress in a narrative and the order 

of events. Three alternating patterns express the structure: the dialogue 

versus the narrator's description; the narration versus description; and 

presentation of scenes versus summary of the action. Authors use fixed 

techniques to break into their narratives at any point. One is the frequent 

use of flashbacks to cover the past that is background to the beginning of 

the narrative. 

3.2.2.3 The narrative world 

The narrative world deals with characters and events. A character is 

developed with respect to its characteristics, function and identity. It is 

important to pay attention to the linking of the different characters as they 

appear in sequence in a text. The character who is introduced second in a 

text, becomes the first to appear in the next link. These links could be a 

lead as to what the author wants the interpreter to focus on. Bar-Efrat 

(1997:77) explains that a Biblical character's nature is revealed by his or her 

deeds and words. Not only is the narrative concerned with occurring 

events, but also with the characters involved. The actions of a character 

can be seen as building blocks of a plot. Just as characters serve a plot, 

the plot illuminates them and contributes to their characterisation. (A more 

detailed discussion of characters concerning their shaping, outward 

appearance, inner personality, viewpoints, ethical stance, speech and 

actions will be discussed in chapter 6 where queen Jezebel is presented as 

a character type). 

Bar-Efrat (1997:141, 142, 146) also explains the role of time within the 

narrative world. A narrative unfolds within time and time passes within it. 



The narrative unravels itself by stages before the reader in the time which is 

outside it. At the same time the narrative requires internal time because the 

characters and incidents exist within time. Time in a narrative is totally 

different to the physical time in which the reader finds himself to be. 

Physical time is continuous and flows without interruptions, delays or 

accelerations. Narrated time on the other hand is subjective and contrasts 

and expands according to the circumstances. Its directions and speed often 

change. The shaping of time within the narrative is functional for it can 

create suspense and determine attitudes. The speed of narrated time 

varies frequently: it is sometimes faster and sometimes slower than 

narration time. Time in a narrative stops when interpretations, explanations, 

evaluations or conclusions are given by the narrator, and when depictions 

are given. 

3.2.2.4 Themes and ideas 

Themes are usually expressed in short phrases and ideas are expressed in 

short sequences. Central issues of the story are set forth by themes while 

ideas point to the teaching found in the narrative. 

3.3 AN APPLICATION OF THE MODEL ON THE BOOKS OF I AND II 

KINGS 

3.3.1 Background To The Books Of I And II Kings 

Nelson (1998:38) lists the Old Testament as the main source for the history 

of the monarchy of Israel. This period consists of the tenth up to just a little 

after the end of the seventh century BCE. The books of I and II Kings deal 

with the decline and fall of the Davidic empire and the reasons for it. 

Dumbrell (1988:91) comments that the history of this period is cast into a 

pattern of rebellion and punishment. Rice (1990:l) says that the narratives 

of the books of Kings are unique. They are part of the first comprehensive 

history of a nation from antiquity. The Israelites were the first to produce 



works of history as series of meaningful events that put into words the self- 

consciousness of identity and destiny. The books of I and II Kings form the 

latter part of the historical work which covers the period from the time of 

Moses to the middle of the Babylonian Exile. The Biblical books of 

Deuteronomy, Joshua, Judges and I and II Samuel are earlier chapters from 

this unified composition. It is called the Deuteronomistic history because of 

the dominant theological influence of Deuteronomy. Robinson (1972:9) 

explains that the Deuteronomists were concerned with more than the 

purging of pagan influences. They had worked out a comprehensive 

theological system which is expressed in the book of Deuteronomy. The 

political experience of Israel is unique since the state was understood to be 

a theocracy under God. Israel also found God to be present and involved in 

the arena of history, since their primal experience as a nation was the 

liberation from the Egyptian bondage and through this experience the nation 

came to know the Living God. Wiseman (1993:17) suggests that the books 

of Kings also contribute to the modern reader's understanding of the cultural 

milieu of the period. They tell of wisdom, law, justice and injustice, the 

dangers of interfaith and mixed marriages, international trade, famine and 

wars, to mention but a few. Since the books of Kings are narrative 

literature, Provan (1995:l) points out that a story is told, a number of 

characters are presented, events follow each other in chronological 

sequence, and verbal and thematic links bind the whole unit together. 

3.3.2 The Author 

Wiseman (1993:53) takes the view that a single author compiled the books 

of I and II Kings. Jewish tradition attributed these books to the prophet 

Jeremiah since Kings has much in common with Isaiah and Jeremiah in 

theological perspective, language and purpose. Provan (1995:4), on the 

other hand, prefer the term "authors" to the term "author". He is convinced 

that the books of the Old Testament grew gradually into their present form in 

dialogue with each other. This explains the high level of intertextuality to be 



found in the Old Testament. Robinson (1972:9) comments that the thing 

which links the writing and editing of the books of Kings together is 

enthusiasm for Deuteronomic theology. lsrael was to the Deuteronomists a 

holy nation, and distinct from other people groups in that it lived by the law 

of God. As lsrael was also a political entity who lived alongside other 

nations, it was in danger of growing like them and losing its distinctive 

character. The people with whom lsrael came most into contact were the 

Canaanites, who were already living in large areas of Palestine at the time 

that the Hebrews settled in the area. They were a dangerous moral and 

spiritual influence to lsrael. To the Deuteronomists the Hebrews could only 

be the covenant people of God as it resisted all influence from non-Hebrew 

neighbours. 

3.3.3 Sources 

Nelson (1998:38) observes that the books of Kings frequently use sources 

that provide useful historical details. The "Books of the Acts of Solomon" in 

the book of I Kings 11:41 provides administrative lists and other historical 

notes, as well as anecdotes illustrating Solomon's wisdom and glory. Two 

other sources are cited in the books of Kings: the "Book of the Annals of the 

Kings of Israel" in the book of I Kings 14:19 and the "Books of the Kings of 

Judah" in the book of I Kings 14:29. These works provided information on 

wars, conspiracies, building projects and the order of succession and 

duration of the reign for the kings of each kingdom (Nelson, 1998:39). 

3.3.4 Audience 

Nelson (1987:47) suggests that the books of Kings were finalised in the 

early years of the Babylonian exile. All exilic Jews should be considered as 

the intended audience, whether they lived in Egypt, Palestine or Babylonia. 

By reading the books of Kings, the reader can learn a great deal about the 

intended audience. The books of Kings expect their audience to be familiar 

with Deuteronomy, Joshua, Judges and the books of I and I1 Samuel, for 



they refer to people, events and laws. The audience is expected to know 

the saving traditions of Israel. This knowledge includes the patriarchs, the 

exodus, the ancient tribal system, the exterior of the Temple, and the 

geography of Jerusalem. The books of Kings also expect a certain level of 

literacy from their audience in that readers are expected to have access to 

literature such as the 'Books of the Acts of Solomon" and the 'Books of the 

Annals of the Kings of Judah and lsrael". Great respect for the law of the 

book of Deuteronomy is implied by the books of Kings. 

3.3.5 The Structure Of The Books Of I And II Kings 

3.3.5.1 Chronology 

Wiseman (1993:26) comments that the author felt free to vary the repetitive 

formulae that sewed as the framework within which he wrote up the whole 

and to introduce his own review at different points in the composition. It is 

necessary to take notice of ancient conventions. There was no easy way to 

indicate contemporaneity, for one source is placed following another even if 

it referred to the same time or event. The longest reign in one kingdom is 

followed by accounts of rulers in the other kingdom whose lives coincided. 

Adequate cross-reference is provided by synchronisms which are given in 

the introduction to each reign, for example: I Kings 16:29. 

Nelson (1987:9) remarks that the long narrative sections in the books of 

Kings rest within the open files of the Kings - Elijah within Ahab and then 

Ahazia, and Elisha with Jehoram in Israel. The files of the Kings are 

opened and closed by accession and death formulas. The rhythm of 

openings and closings provides the reader with instructions for reading the 

books of Kings. For example, the Ahab material can be read from the book 

of I Kings 16:29 - 22:40 together. The chronology provides the backbone 

and sequence for the story. 



3.3.6.1 Introductory formulae 

The introductory formulae include the king's name and relation to his 

predecessor. To this is added the date of accession with a synchronism 

with the corresponding contemporary ruler in the other kingdom, whether it 

is Israel or Judah. Next given is the king's age on coming to the throne. 

The length of his reign is recorder in total years, with months and days 

where it was less than a full year. The place of reign is given -the kings of 

Judah resided in Jerusalem while for the kings of Israel it was initially Tirzah 

until the capital was relocated at Samaria under Omri. The king's mother's 

name is added for the kings of Judah only. A theological appraisal of each 

reign is given by a statement judging the reign as "right" or "evil". This 

judgement is an evaluation of the individual's life, and rests on theological 

criteria. It is expressed by the summary verdicts as: "he did right in the eyes 

of the Lord" or 'he did evil in the eyes of the Lord". This is observed in the 

book of I Kings 16:30: "Ahab son of Omri did more evil in the eyes of the 

Lord ...". 

3.3.6.2 The history 

Much space is devoted to the figures who form the major emphasis of the 

history, such as Solomon of Judah and Ahab of Israel. 

3.3.6.3 Concluding formulae 

The account of each reign is usually terminated by a series of statements 

arranged in a common order. The concluding formulae include a citation of 

sources which provide additional information. Additional historical notes are 

added to give an overall perspective, and are usually references to wars, 

the recovery of lost territory or architectural exploits such as Hezekiah's 

tunnel. The notice of death is expressed as "... slept or rested with his 

fathers" as is observed in the book of I Kings 2:10 concerning king David. 

This expression implies that the death was natural and not of a violent 

nature. The notice of burial follows immediately after this. The succeeding 



kings of Judah were buried 'in the city of David" while the kings of lsrael 

were buried in Samaria. The name of the successor concludes the 

concluding formulae. In some instances a postscript has been added after 

the concluding formulae as in the book of II Kings 10:36, concerning Jehu: 

"The time that Jehu reigned over lsrael in Samaria was twenty-eight years". 

3.3.7 Characters 

The main characters in the narrative of the books of I and II Kings are the 

God of lsrael, various Israelite Kings and prophets and a number of 

foreigners (Provan, 1995:l). Lovejoy (1996:328) suggests that it is 

important to pay attention to the ways characters are developed. In the 

Biblical narrative, character development comes most frequently through 

what the characters do and say. Physical descriptions of characters are 

seldom given and Biblical writers say very little about their character's 

motives and psychological states. 

3.3.8 The Plot 

The books of I and II Kings consist of a series of separate narratives set into 

a chronological framework. Nelson (1998:133, 134) points out that this 

framework unites the diverse narratives into a coherent plot movement. A 

variety of disconnected narratives about royal acts and prophetic words are 

transformed into one narrative about the end of lsrael and Judah. The plot 

lines for the two kingdoms are influenced by the obedience and 

disobedience of the kings, God's patience and the prophetic word. The 

Northern Kingdom's constant transgressions and refusals to listen to the 

prophets took them straight into disaster. Where Judah is concerned, God's 

eternal promise to David's descendants is another influence. Judah's kings 

show a tendency to listen to the prophets who warn and advise them. But in 

the end, Judah and lsrael share the same fate. Nelson (1998:135) sees the 

shape of the plot of the books of I and II Kings as an exploration of the 

nation's disobedience and eventual doom presented in three acts. Act I is 



depicted in the book of I Kings 1 - 11, which focuses on the united kingdom 

under Solomon. Act II, which focuses on the books of I Kings 12 - II Kings 

17, alternates between the story of the northern Kingdom and that of Judah. 

Act Ill is seen in the book of II Kings 18 - 24 and tells the story of Judah. 

3.3.9 Themes And Theology 

Different themes of theological importance are evident in the books of I and 

II Kings: 

3.3.9.1 God in history 

Wiseman (1993:19) indicates that God is most often referred to as the Lord 

God; He rules over the kingdoms of men; He raises up kings and controls 

the turn of events; He reduces the territory of nations; He sends enemies to 

punish His people; and He can be provoked to anger. Disaster, famine, 

disease, and sudden death are also attributed to God. 

3.3.9.2 God in judgment 

Provan (1995:12) relates that the world of the books of I and II Kings is a 

moral world in which wrongdoing is punished. God executes judgment on 

sinners whether they are kings, prophets or ordinary people. Wiseman 

(1993:20) points out that the failure to worship God leads to the tendency to 

worship other gods and thus to break the first commandment. The 

denunciation of idolatry mixed with non-removal of high places is a 

characteristic theme of the narrative of the books of I and II Kings. 

3.3.9.3 The exclusivity of God 

Provan (1995:11, 12) comments that God is not to be confused with other 

gods which are human creations in and outside of Israel. The Lord is the 

incomparable Creator of the heavens and the earth. He controls nature. 

God also demands exclusive worship which must not involve idols or 



images or fertility cults. The place of worship is the Temple in Jerusalem 

and not the high places. 

The Temple in Jerusalem as place of worship, and not the high places is an 

important Deuteronomistic influence. The book of Deuteronomy 12:l - 14 

explicitly prescribes the place of worship that God chose. The high places 

were places of idolatrous worship and was contrary to the one sanctuary 

prescribed in the book of Deuteronomy 12:l - 14. Hoffmeier (1990:226) 

comments that before God's sanctuary could be set up in the new land, all 

traces of pagan worship had to be uprooted. Canaanite religion with its 

syncretistic tendency could seduce Israel to turn away from devotion to 

Yahweh. Therefore all of the cultic symbols had to be eradicated. The 

worship of God by symbols had been the cause of offence in Israel and the 

basis for Judah's charge of apostasy. With Jezebel's arrival in Samaria, 

gross idolatry is openly patronised by the court. Perhaps for diplomatic 

reasons Jezebel was permitted to build the Asherah - Baal cult as narrated 

in the book of I Kings 16:31 - 33. It has also been reasoned that such 

worship in the northern kingdom would please the Canaanite population of 

the area (Hoffmeier, 1990:469). 

3.3.9.4 God as Deliverer 

The divine covenant which invokes judgment on sin also promises hope and 

restoration for the people who turn away from sin, repent and humble 

themselves before God. In His mercy God preserves a remnant of those 

faithful to Him (Wiseman, 1993:21). 

3.3.9.5 Apostasy and reform 

The unfaithfulness of Solomon lays the foundation for the transgressions of 

both Israel and Judah (Nelson, 1998:147). Political moves such as foreign 

princesses, revolutions and submission to foreign powers are presented as 

religious apostasy or reform. This apostasy and reform determine the 



course of the plot. Ahab establishes a negative model for his successor 

while Asa provides a good example for his (Nelson, 1987:12). 

3.3.9.6 God's promise to  David 

Provan (1995:13) lists God's promise to David of an eternal dynasty as the 

most prominent in the books of I and II Kings. It provides the reader with an 

explanation as to why the Davidic dynasty survives and the others do not. 

Nelson (1998:148) explains in this regard that David's devotion serves as a 

model for measuring the fidelity of subsequent kings. 

3.3.9.7 Prophetic word 

Wiseman (1993:24) comments that prophecy is a history - creating force. 

The word of God comes to the nation through statements by prophets which 

is often directed to its leaders. The historian specifically states when events 

fulfilled the word of the Lord given to them or which happened 'in 

accordance with the word of the Lord' as in the book of I Kings 16:34. This 

authenticates the prophets' message in accordance with Deuteronomic 

tradition, as expressed in the book of Deuteronomy 18:21 - 22. The 

prophet was often shunned and his message rejected. Elijah was hunted 

nation wide and driven out of the land with a price on his head in the book of 

Kings 19:3 - 9. 

3.3.9.8 Women 

The books of I and II Kings present women as pivotal actors and characters 

in the unfolding of history. Sometimes women are cast as villains as with 

Jezebel in the book of Kings 21.5 - 15. Other times women are portrayed in 

principal roles in certain prophetic narratives as in the book of I Kings 17:8 - 
24 with the widow at Zarephath (Nelson, 1998:148). 



3.3.9.9 Models 

A number of paradigmatic models N n  through the books of I and II Kings. 

This is seen in the promise in the book of I Kings 9:5 to Solomon, regarding 

the promise to David. David is referred to as the ideal king. Similarly the 

role of Jeroboam in leading Israel astray in the book of I Kings 1534 is 

taken as a standard to measure Israel's subsequent sin. Ahab on the other 

hand is an apostate who in turn became the model for Manasseh, narrated 

in the book of I I  Kings 21.3 (Wiseman, 1993:25). 

3.3.9.10 Foreign gods 

The worship of foreign gods is a major focus of criticism in the books of I 

and II Kings. Nelson (1998:147) indicates the practice of worshipping 

foreign gods started with Solomon and was continued by the various kings 

of Judah and Israel. This worship of other gods is called the "way of the 

kings of Israel" or "of the house of Ahab". The worship of Baal is particularly 

disdained in the books of I and II Kings. 

3.3.10 An Interpretation Of The Jezebel Texts 

Frangipane and Jackson want to lay Biblical foundations for their argument 

concerning the "Jezebel Spirit" by citing the Jezebel texts from the books of 

I and II Kings. The texts concerned are: I Kings 16:31 - 33; 1 Kings 18:4, 9; 

I Kings 19:1, 2; 1 Kings 21:l - 15, 23, 25; 11 Kings 9:7, 10 and II Kings (9:30 

- 37. To comply with the objective and aim of the research concerning the 

notion of a "Jezebel Spirit", these texts will be analysed. 

3.3.10.1 1 Kings 16:31 - 33 

The book of I Kings 16:31 - 33 form part of the formulaic report on the reign 

of king Ahab. The two characters under discussion in this introduction are 

king Ahab and queen Jezebel. Ahab's primary evils are cited as his 

marriage to Jezebel daughter of Ethbaal, king of the Sidonians; and erecting 



an altar for Baal which he began to worship; and that he made and Asherah 

pole. Gray (1977:367, 368) explains that the name Ahab may signify "the 

brother of the father" or "resembling the father". The name Jezebel is a 

parody, meaning: 'no nobility", "where is the prince?" or 'dung" which is a 

perversion of the title of Baal. Where is the prince?" was a cultic cry of 

worshipers who mourned the eclipse of Baal as a vegetation deity in the 

Ras Shamra text. The name Ethbaal signifies "Baal exists". Wiseman 

(1993:163) suggests that Ahab married Jezebel early in the reign of king 

Omri to mark the political and economic treaty between the states lsrael and 

Sidon. 

Nelson (1987:100, 101) refers to the book of I Kings 14:21 - 1634 as 

paradigmatic history. The nature of these chapters makes it the centre of a 

network of negative evaluative judgments. In lsrael the king is always the 

focus of disobedience. The judgment on lsrael makes sense in the context 

of the Near Eastern antiquity. Kings took active leadership in the affairs of 

religion and dedicating new images. The loyalty of lsrael to God reaches a 

low point in Ahab. In Deuteronomistic evaluative language, the making of 

an Asherah is a common crime. However, Ahab reflects more apostasy by 

building an altar and temple for Baal. The narrator cites this as evidence 

that Ahab was the worst king of lsrael thus far. 

Wiseman (1993:162) indicates that the usual introductory formulae on Ahab 

is followed by an evaluation of the increasing evil of the family as 

progressively worse than the evil done by Omri. By his marriage to Jezebel 

Ahab introduced the worship of Baal officially alongside that of Yahweh. 

Trible (1995:4) explains that in the Deuteronomists' censure of Ahab Baal's 

name is repeated three times. Jezebel is introduced with hostility due to her 

religious aftiliation and thus, the faith she espouses, her name announces. 



3.3.10.2 1 Kings 18:4, 19 

Rice (1990:140) comments that the book of I Kings 17, 18 and 19 centre 

around the great drought that lasted about three years. The confrontation 

between Elijah and the Baal prophets, and the ending of the droughts falls 

into the act of chapter 18. Trible (1995:6) states that chapter 18:3 - 6 is a 

short narrative of return and meeting. In chapter 18:l - 2 the word of God 

instructs Elijah to journey to Ahab. Verse 4 contains a condemnatory 

reference to Jezebel by testifying to her power over the prophets of God. 

The reference to Jezebel killing the prophets of the Lord in verse 4 forms 

part of the gradual revelation of Jezebel's character. It also amplifies the 

negative image of her already established in the introductory formulae. 

Verse 4 is repeated in verse 13. In verse 4 the narrator informs the reader 

that while Jezebel was killing off the Lord's prophets, the faithful character 

Obadiah has hidden a hundred of them in two caves and fed them with 

bread and water. In verse 13 the character, Obadiah himself, relates this 

same information to Elijah. Trible (1995:6) goes on to say that these 

prophets mirrored and foreshadowed Eldah. They ate the same kind of food 

earlier provided to him at the brook Cherith. As they hid in the caves to be 

protected from Jezebel, he also would make his way later on to the cave at 

Horeb. An interesting comment is found in Gray (1977:389): He observes 

that verse 4 is the first explicit reference in the book of Kings to associations 

of prophets. It is also the first explicit reference to organised prophetic 

resistance to the assimilation of the Baal-cult. Nelson (1987:115) remarks 

that the necessary background of hostility has been established by verse 4. 

The violence Obadiah anticipates against himself parallels Jezebel's 

murderous violence against God's prophets. Obadiah and Jezebel are 

contrasted concerning feeding prophets. Whereas Obadiah has fed the 

prophets of God, Jezebel fed the prophets of Baal. This is indicated in 

verse 19 where Elijah asks Ahab to also summon to the assembly on Mount 

Carmel, the 450 prophets who eat at Jezebel's table. Rice (1990:149) 

points out that to eat at the table of the king or queen was to be subsidised 



by the state. Jezebel was so aggressive that she promoted at state 

expense the worship of Baal and Asherah. Trible (1995:7) says that in 

citing the large number of Jezebel's prophets, Elijah witnesses to her 

religious zeal - she promotes her faith. In specifying that these prophets 

eat at her table, Elijah suggests her economic independence as well her 

resources. 

This episode as narrated leaves the reader with an ever-increasing negative 

image of Jezebel, an awareness of her murderous violence that knows no 

bounds. 

3.3.10.3 I Kings 19:1,2 

Chapter 19:l - 18 forms one of the ads described by Rice (1990:140) 

namely the drought as a challenge to Canaanite religion in chapter 17; the 

confrontation between Elijah and the leaders of Canaanite religion and the 

ending of the drought in chapter 18; and Elijah in flight and self-examination 

following his victory in chapter 19:l - 18. Wiseman (1993:171) relates that 

it is not certain whether the historian intended to recount events in 

chronological sequence. This account may cover a long period in which 

reversal after the Camel victory took place. According to Wiseman 

(1993:171) Jezebel sent a messenger because she was afraid to confront 

Elijah in person, with a strong curse referring to the gods, which means 

either Baal Shemayim or all the Baals. 

Rice (1990:157) suggests that Ahab's report to Jezebel in verse 1 was a 

great opportunity for him to take a stand for God. Instead, he passively 

yields to the desire of Jezebel for revenge, which is expressed by her 

vowing on oath to take Elijah's life. In this verse another characteristic of 

Jezebel surfaces. Ahab reports to her, as though religious and political 

power is allocated to her. Here, it becomes evident that Jezebel is the 

stronger person in the husband - wife relationship. For the first time the 



narrator assigns speech to Jezebel in verse 2. This speech affirms the 

development of her character in the narrative. The result of her threatening 

message to Elijah is his flight to Beer-sheba in Judah. The role and 

importance of her Canaanite gods is emphasised through the forcible 

expression of her words in verse 2. The oath that she utters: "May the gods 

deal with me, be it ever so severely ...", parallels Elijah's first speech in 

chapter 17:l Here, Elijah and Jezebel are contrasted concerning their 

calling on their gods. Elijah uses a Yahwistic oath to announce death in the 

land, while Jezebel uses a Baalistic oath to announce Elijah's death 

because of the slaughter of her prophets. Trible (1995:8) suggests that 

these utterings share a genre but not a deity. They also share a theme but 

not the specificities. The cycle of violence still continues, but, by delaying 

her action, Jezebel allowed Elijah to escape just as the prophets of God 

have escaped her slaughter. 

The strength of Jezebel's character is revealed through this narrative, not as 

a positive trait, but negatively. She is shown to be fearless in her revenge, 

and capable of extreme violence to attain her goal of establishing the 

worship of Baal. 

3.3.10.4 1 Kings 21:l - 5, 23, 25 

Nelson (1987:140) comments that the book of I Kings 21.1 -15 is an episode 

of royal tyranny. The situation is presented in verses 1 to 2. The chapter is 

held together by themes of eating and fasting: Ahab's reaction to the oath of 

Naboth is a refusal to eat in verse 4; in verse 7 Jezebel insists that he eat, 

while she instigates a fast; Ahab's blood will be licked up by dogs and 

Jezebel will be devoured by dogs; those belonging to Ahab who die in the 

city will be eaten by dogs and the birds will feed on those who die in the 

country. In his examination of the chapter's literary artistry, Nelson (1987: 

140) sees Jezebel as the prime mover in the narrative and Ahab as the 

centre of attention, though Naboth is also strongly present. Naboth's oath 



introduces a complication in the plot, as he will not have the vineyard given 

by God to his ancestors turned into a vegetable garden. When Ahab 

becomes angry and sulks, Jezebel takes the initiative. Ahab is presented 

as a character who reacts to the initiative of other characters. Jezebel's 

words to Ahab in verse 7 may be a rhetorical question, a sarcastic indicative 

of his kingship, or a prediction. Verses 8 - 14 show Jezebel bending the law 

to her own ends. She appeases Ahab's desire for the vineyard. Nelson 

(1987:142) comments further that Jezebel literally took over the royal 

authority by writing letters in Ahab's name, addressed to the two groups 

predisposed to serve the king: the nobles and the elders. The repetition of 

the content of her letter and the repetition of "Naboth" is a narrative 

technique which communicates precise fulfilment. Everything works out 

according to Jezebel's scheme. Her call for a fast could be a response to 

the alleged offence of Naboth to God. The words in verse 10: 'stone him to 

death", clarifies the purpose of the legal charade. The two witnesses 

distorted Naboth's refusal into an abusive use of God's name. In verses 10 

and 13 - 15 the mention of the stoning becomes a refrain. Trible (1995:12) 

explains that Jezebel's words in verse 15 to Ahab freed him to move to fulfil 

his desire. Her report to Ahab that Naboth is dead, omits the details of her 

own role in the matter. She becomes the invisible wife working behind the 

scene. 

This narrative portrays Jezebel to be more active as a character, evidenced 

by her speeches. Again, new development in her character is revealed. 

She dismisses the Israelite tradition of land ownership since she is rooted in 

another set of values concerning kingship and landownership. She devices 

a legal frame-up cloaked in piety to steal Naboth's land. The matter of 

contrast surfaces also in this story. Just as Jezebel planned Naboth's 

death, Eldah speaks of her death through the word of judgment from God. 

Verses 17 to 29 are a prophetic condemnation. Nelson (1987:143) remarks 

that these verses bracket the confrontation between Elijah and Ahab in 

verses 20 to 24. Ahab enters the confrontation under the domination of 



Jezebel, but leaves under the domination of God's word and Elijah. 

Deuteronomistic language takes over in this condemnation. Rice 

(1990:179) says that Jezebel is singled out in verse 23. She was to be 

devoured by dogs and thus denied proper burial, which was a very 

disturbing prospect to the people from antiquity, a major disgrace. This 

narrative is the culminating point of Jezebel's evil 'reign" in Israel. 

3.3.10.5 11 Kings 9:7,10 

The book of II Kings 9:l - 16 encloses the designation of Jehu. Wiseman 

(1 993:220) comments that when the prophets had completed the anointing 

of Jehu, he expanded the divine declaration in verses 7 - 10. This defines 

Jehu's mission. He was to terminate Ahab's house. This would include the 

vengeance required by the book of Deuteronomy 32:43 for the slaying of the 

servants of God. Emphasis is placed on Yahweh as an avenging God, who 

uses a human agent in Jehu as the avenger of blood. Again we observe the 

occurrence of repetition in verse 7. The divine speech through the prophet 

sent by Elisha, reaches back to Jezebel's act of violence against the 

prophets and servants of Yahweh. Verse 10 is a repetition of Elijah's 

prophecy delivered in the book of I Kings 21:23 concerning Jezebel. Verse 

10 creates tension in the narrative for the question arises whether Jezebel 

will survive the word of the Lord. 

3.3.10.6 11 Kings 9:30 - 37 

Nelson (1987:203) comments that chapters 9:17 - 10:36 are organised on 

the basis of seven violent acts. The killing of Jezebel in chapter 9:30 - 37 is 

the third act. It opens with Jezebel painting her eyes, arranging her hair and 

looking out of the window. Nelson (1987:203) points out that this final toilet 

of Jezebel could be evaluated as a reflection of her idolatries referred to in I 

Kings 9:22. An alternative interpretation is to see her final act as a 

seductive preparation for lovemaking in the expectation that Jehu would 

take over Jehoram's harem. Wiseman (1993:223) disagrees here. He 



suggests that Jezebel was not necessarily acting coquettishly and her 

question "Have you come in peace?", could be sincere and not sarcastic. 

Her request may have been made in the hope of some agreement. 

Jezebel's looking out of the window does not necessarily mean that she 

acted in a shameless way as a prostitute. Jezebel's reference to Zimri 

could be irony in taunting Jehu as one unlikely to survive his "coup" of the 

throne. This is an allusion to the events described in the book of I Kings 

16:8 - 20. 

After Jehu's order that Jezebel be thrown out of the window and she is 

trampled by the horses, he went into the palace to eat and drink. This 

reflects his contempt for her. Nelson (1987:203) continues to say that 

Jehu's words in verse 34, "tat cursed woman", agree with that of God and 

the narrator. Jezebel's gruesome death is described in graphic detail 

without the slightest trace of compassion. The narrative itself does not 

reveal why so liffle was left of her. In verse 36 Jehu recalls the prophecy 

that dogs would devour her on the plot of ground at Jezreel. He interprets 

this as a fulfilment of Elijah's prophecy. 

3.4 CONCLUSION 

The books of I and II Kings structure the history of Israel and Judah 

according to the individual reigns of their kings, who are the focal 

characters. The fate of each kingdom depends on the fidelity or infidelity of 

these kings. The Deuteronomist as author of the books of Kings viewed the 

acceptance of other gods as a violation of the first and second 

commandments. The Deuteronomistic history saw a direct cause and effect 

relationship between the acceptance of pagan ways and values and the 

political fortunes of Israel. Rice (1990:2, 3) observes that there is design 

and purpose in the text of the books of I and II Kings, and it is this form of 

the text that must be interpreted. 



In conclusion then, Jezebel is characterised as an unscrupulous foreigner. 

In the introductory formulae of King Ahab, Jezebel is introduced as the wife 

of Ahab and the daughter of Ethbaal. Ahab's primary evil was his marriage 

to Jezebel. This immediately paints her in a very negative light which 

remains with the reader as the narrative unfolds. Her deeds of murder, 

violence, theft and support of wrong deities arouses revulsion. Jezebel can 

be known only as she is presented in the narratives, and the reader can 

only refer to this. The death of Jezebel can be viewed as the outcome of 

her ethical stance, and as the fulfilment of God's judgment on her. Kam 

(1995:139) comments that Jezebel the person gets lost in the rhetoric. It 

requires effort to perceive her as a woman, trapped in gender stereotyping. 

Only if one gets beyond the stereotypes can one find the woman whom no 

one seems to have mourned. Feminist interpretations concentrate more on 

Jezebel the woman. 

The next chapter deals with different views on the Jezebel texts by Bible 

scholars. The main emphasis will be on feminist interpretations of queen 

Jezebel. 
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CHAPTER 4 

DIFFERENT VIEWS OF BIBLE SCHOLARS ON QUEEN 

JEZEBEL 

4.1 INTRODUCTION 

Fokkelman (1999:22, 23) points out that a Bible text is a living text in search 

of a competent reader. With every new reader the text moves through 

constantly changing times and contexts. It always meets new audiences 

and is always subject to new and different views. The meaning which 

readers confer on the text constantly changes. In this manner a text itself 

also changes. Much of what the text itself provides is essential. It evokes a 

specific world and embodies certain values. Then follows confrontation, 

interplay and friction between what the text provides and the reader's world 

and systems of values. Fokkelman (1999: 24, 26) continues to say that the 

reader's subjectivity does not mean that the reader is at liberty to subject the 

text to any wild speculation. A good reader will control his or her subjectivity 

in a disciplined way. The reader is unconsciously subject to the influence of 

his or her expectations, religious beliefs and prejudices. 

Smith (1998:147) says that the Biblical narratives about royal women cannot 

be considered without reference to the contexts in which they appear. This 

context has three aspects. First, the context of the Near East from antiquity 

and what light it might shed on the narratives. Next, the context of the 

Biblical writer with reference to the kind of society in which he worked and 

his presuppositions and cultural assumptions. The third one is the specific 

agenda being addressed - where queen Jezebel is concerned, it is the 

Deuteronomistic agenda. 

Concerning reading the Bible from a feminist perspective, Bal (1989:87) 

explains that feminism's most valuable contribution to modern scholarship 

consists of the emphasis on the ideological position of the Bible scholar. 



Several attitudes predominate feminist interpretation of the Bible. One is to 

take the Bible as inspiration for feminism of the day and use it as a guide for 

life. Next is blaming the Bible for sexism and rejecting it. The third is 

admitting that the Bible is ambivalent in its views of women. Achtemeier 

(1988:45) explains that there is no one feminist approach to the Bible and its 

theology, nor a single system of thought, but a multitude of various views. 

These views are constantly changing because feminist theology is 

experiential and pragmatic. Also, the amount of literature representing 

feminist views is enormous. 

In exploring the problem framed in chapter 1, the aim of this chapter is to 

investigate how the feminist interpretations of queen Jezebel compare with 

the narratological interpretation in chapter 3. This comparison will be 

carried through to chapter 5. In conclusion we will look at the traditional 

versus the feminist interpretation of queen Jezebel's story. 

4.2 A DOUBLE STANDARD OF JUDGMENT ON WOMEN 

Frost (1964: 504) comments that history has pronounced adverse judgment 

on queen Jezebel and it could be instructive to look at other women of 

gentile origin in the Old Testament. Rahab, the harlot, cooperated with the 

enemy (Hebrews) and harboured its spies while at the same time her own 

people were by her action condemned to slaughter as seen in the book of 

Joshua 6:17. Her motive was to save her own life and that of her immediate 

family. For this she was included in the roll call of hero's and heroines of 

faith in the Letter to the Hebrews. Jael, the wife of Heber, offered sanctuary 

with false generosity to an exhausted soldier. She then drove a tent peg 

through his temples and thereby killed him as described in the book of 

Judges 4:21. The Bible says of her in the book of Judges 5:24 that she is a 

most blessed woman. Ruth, the Moabitess left her own people for her 

deceased husband's family. The book of Ruth 3:l - 11 describes how she 



used her body to pressure Boaz into the proposal of marriage she was 

seeking. As the great grandmother of David she became also the very type 

and model of conscientious womanhood. Frost (1964:505) continues to say 

that it seems that treason, seduction and murder are praiseworthy when 

done to Israel's advantage, but are deserving of censure when it is used by 

the enemies of Israel. It would seem that the Bible upholds a double 

standard of judgment. From the above it is clear that Jezebel, who was 

opposed to Israel, had no chance of a fair trial in a Biblical court. Also, there 

is in the Bible no attempt to deal with Jezebel for her own sake. She is only 

brought in to foil the heroes Elijah, Elisha and Jehu. According to Frost 

(1964: 506, 507) it is unlikely that Jezebel initiated the policy of introducing 

the cult of Baal worship. Rather, she could be the result of it since Ahab 

married her as part of his policy of the Canaanitisation of Israel. Jezebel 

became known in the eyes of the prophets as the chief architect and 

protagonist of this policy. Jezebel came from a cosmopolitan seaport and 

was condemned by political necessity to be married to the ruler of a hill 

country kingdom with which her father, Ethbaal of Tyre, needed to have 

good political and economic relations. An important aspect of Jezebel's 

marriage to Ahab is that she achieved a husband-wife relationship with him 

which is unique in the Old Testament. Presumably Ahab had a harem, but it 

is a tribute to Jezebel that no other wife of his is mentioned. This alone is a 

testimony to the strength of Jezebel's character. 

Frost (1994512) states that Jezebel advocated the religion of Baal and 

Asherah which was a fertility cult. Fertility was of immense importance to 

the communities of the ancient Near East. The fertility rites of this religion 

were the expression of deep concern for the preservation of life. Against 

this the prophetic movement proclaimed the mono-sexuality of Yahweh, 

who is male and productive, but who needs no consort. Frost (1994:515, 

516) suggests that given Jezebel's times, upbringing and opportunities she 

played a creditable part in world history. She portrayed a strong, 

courageous and determined character who fought for what she believed in. 



For this she does not deserve to be held up to shame and infamy. 

However, she failed to recognize Israel's unique nature, and tried to make 

Israel like Tye  and Sidon. Jezebel passed all the tests of history but failed 

the question on the doctrine of Israel's election. Though Rahab, Jael and 

Ruth failed in goodness, hospitality and morality, they acknowledged Israel's 

unique nature. If Jezebel is condemned, it is because the doctrine of 

election is the necessary key to the understanding of human history. 

4.3 JEZEBEL AS SCAPEGOAT 

Holt (1995:83) comments that the Old Testament literature often portrays 

opposing tendencies in the description of events and persons. Jezebel is 

here presented as scapegoat. Holt (1995: 90) says that Jezebel is 

particularly mentioned in the redactional comment to the life of Ahab in the 

book of I Kings 21:25: "... who sold himself to do evil in the eyes of the Lord, 

urged on by Jezebel ...". Where someone is sold, there is a buyer, who is 

the responsible person in the end. In this instance, the buyer is Jezebel. 

She was responsible for the worship of Baal in its most intense form and 

she had 400 prophets of Asherah and 450 prophets of Baal dining at her 

table. It was also Jezebel who disregarded the law, justice and tradition of 

God in securing Naboth's vineyard for Ahab. Her responsibility is mirrored 

in the curse on Ahab and herself in the book of I Kings 21 :2. As a man and 

as a king, Ahab was responsible, and all the men of his house, free and 

bond were to be destroyed. Jezebel as the only woman was to be punished 

in the same way. 

Holt (1995:91, 92) indicates that Jezebel's death can be conceived as 

heroic tragic or un-heroic. If her death is viewed as heroic, she can be seen 

as the double of Ahab. If Jezebel's death is un-heroic, she suffers utmost 

punishment as a hardened sinner who believed till the end that she could 

handle the situation by means of seduction. As antagonist to Jehu, the 



warrior of God, Jezebel becomes the incarnation of Asherah, prior to the 

death scene. Perhaps the prophets of Asherah materialize here in a literary 

sense, since they were only arbitrarily mentioned before the duel on Mount 

Camel and before they disappeared from the narrative. 

As responsible scapegoat, Holt (199593, 94) underlines Jezebel's death as 

the outcome of her double responsibility. She seduced Ahab to turn away 

from God actively as well as passively, she seduced him to institute the cult 

of Baal and to ignore the traditional maintenance of coherence between 

property and family in a society who obeys God. Jezebel died the death of 

the scapegoat at the hands of eunuchs who threw her out of the window, 

and the horses trampled her. Her death was sanctioned by God. As Elijah 

was the impetus of the slaughter of the Baal prophets, so was Jehu as the 

anointed of God, the impetus of the killing of Jezebel. 

4.4 ELIJAH AND JUEBEL CONTRASTED 

Trible (19934) states that no woman or man in the Bible endured a more 

hostile press than Jezebel. The focus of this hostility was her religious 

affiliation. The Deuteronomists shaped a narrative in which Elijah and 

Jezebel emerged as opposites - he was the epitome of good, she of evil. 

Trible (1995:3) says that this juxtaposition was so successful that it has 

persuaded readers throughout the ages to make the proper Deuteronomistic 

choice to love Elijah and hate Jezebel. 

In the book of II Kings 1:l - 18 Elijah engages in confrontation with King 

Ahaziah who was the successor to Ahab, and in the book of II Kings 9:30 - 

37 Jezebel engages in confrontation with King Jehu (Trible, 199514). As 

both Elijah and Jezebel confront Israelite royalty, they form striking 

contrasts. He is clothed in a garment of hair and a leather belt, she with 

painted eyes and arranged hair. From elevated positions they behave 



similarly. While sitting on top of a hill, Elijah taunts Ahaziah in the book of II 

Kings 1:9 - 16; while looking down from her window, Jezebel taunts Jehu in 

the book of II Kings 9:30 - 37. Neither one of them shows fear in taunting 

royalty. But, in each resolution there is a radical divergence. Where Elijah 

is concerned, Ahaziah dies and then Elijah disappears. Jezebel on the 

other hand, loses, for Jehu orders her to be murdered. 

In the end Elijah is triumphant where Jezebel is looked upon 

contemptuously. Trible (1995:17) points out that as in life, they are divided 

in death. Elijah's departure from the earthly realm happens in an isolated 

region with only Elisha, and of course, the narrator as witnesses. Jezebel's 

departure happens in the city of Jezreel with a royal entailment as 

witnesses. Elijah is swept up by a whirlwind and Jezebel is thrown out of a 

window by eunuchs. He is transported by horses, she is trampled by 

horses; he ascends into heaven and she descends to the earth. No signs 

are left of Elijah's body. Jezebel's blood spatters on the wall and the horses 

and her final remains are her skull, feet and hands. Elijah disappears 

mysteriously, just as he first appeared, without mention of human 

relationships. Jezebel first appeared in the narrative as 'daughter of 

Ethbaal king of", and she disappears as 'a king's daughter". Neither Elijah 

nor Jezebel has a burial place. Elijah is removed from the land of Israel as 

a symbol of good by the narrator. Jezebel, as symbol of evil disappears 

upon the soil of Israel by the word of God. 

Trible (1995:17, 18) concludes that Elijah and Jezebel are not divided in 

death. Both the worshiper of God and the worshiper of Baal promoted their 

god's, schemed and murdered. In their behaviour and mode of being Elijah 

and Jezebel become mirror images that haunt the ages following them. 

Wherever Elijah appears, Jezebel appears. 



4.5 CANAANITE RELIGION AND JEZEBEL 

Appler (1999:55) writes that although food is a basic human necessity, 

sociologists and anthropologists have examined the relationship between 

food and the structure of society. Food is acknowledged to be important in 

the ritual process of sacrifice. It was in the course of the development of 

structuralism and the interest in signs, symbols and cultural phenomena that 

food became recognized as a signifier of social codes. 

The Lord sent Elijah to Ahab to issue him with an oracle: 'Dogs will devour 

Jezebel ....". Appler (1999:64) suggests that Jezebel's actions surrounding 

the death and confiscation of Naboth's property have made it necessary to 

destroy her before she causes further trouble for Israel. She becomes a 

perverted sacrifice for the community of Israel since the Deuteronomistic 

historian considers her responsible for the chaos in Israel. Therefore, the 

book of II Kings 9:30 - 37 reads as a ritual of sacrifice. The book of 

Leviticus 21:20 forbade eunuchs to offer sacrifices to the Lord on behalf of 

the people. But, as Jezebel is a perverted sacrifice, she is offered by the 

eunuchs throwing her down and eaten by dogs. Why is Jezebel eaten by 

dogs? Appler (1999:65) explains that dogs have been associated with 

funerary rites and the goddesses Artemis, Diana and the Phoenician 

goddesses Astarte and Anat, who were consorts of Baal. Appler (1999:65) 

cites that in ancient mythology the gates of the after-world were guarded by 

dogs who were companions to the goddess, particularly when she received 

her dead. It seems that dogs have had high status in Canaanite religion. 

Other Biblical evidence links dogs to foreign deities. Appler (1999:65, 66) 

states that several scholars interpret the term in Hebrew for dog, as "male 

prostitute", which they relate to Canaanite religious practices. This 

interpretation is based on the reading of the book of Deuteronomy 23:18: 

'You must not bring the earnings of a female prostitute or of a male 

prostitute into the house of the Lord your God to pay any vow, because the 



Lord your God detests them both". A connection is made between the 

prostitute and the dog because this use of the word "dog" immediately 

follows a strong prohibition against temple prostitution. It is then appropriate 

that Jezebel should be eaten by animals associated with Canaanite religion, 

since she was a Canaanite from Phoenicia. The animals that are held in 

high esteem by the Canaanites become the means of disgrace for Jezebel 

as they dismember and consume her body. Although dogs are not listed as 

unclean in Levitical law, the Israelites considered them as unacceptable and 

unclean. 

Appler (1999:67, 68) cites that when Jezebel is devoured, her symbols of 

power, which are the head, feet and hands, are left behind. These are 

perhaps the power symbols of the goddess Anat. Canaanite religion 

influenced Israel long before Jezebel arrived in the country. Before Israel 

was born into the country, it was already inhabited by people devoted to 

Baal and Anat. As daughter of Ethbaal, it is likely that Jezebel worshipped 

Anat in conjunction with her devotion to Baal. This may offer clues for the 

reason to the left over body parts of Jezebel. Anat had two symbols of 

power: a necklace of skulls or heads which was worn around the neck, and 

hands that she wore as a belt around her waist. Thus, Jezebel leaves 

behind the symbols of her Canaanite goddess. 

4.6 CONCLUSION 

Despite her obvious character flaws, Jezebel was an extremely powerful 

and influential figure in history, and she assumed a stature that few women 

were able to obtain. We will now look, by way of concluding this chapter, at 

the traditional versus the feminist interpretation of queen Jezebel. 



4.6.1 The Traditional Interpretation 

Traditional interpretations under the influence of patriarchy have only given 

scathing reviews of Jezebel's character. For centuries her characteristics 

have been labelled as evil traits (Crystal et al., s.a.:3). Jezebel was a 

dominating wife to Ahab and a schemer. She was considered vain and 

tradition has assumed that she was a beautiful temptress. Jezebel engaged 

in sinful idolatrous rituals as well as sexually involved worship of Asherah. 

She was constructed by tradition as "the ultimate figure of feminine evil". 

The fact that she was a woman made her evil deeds worse than they would 

be if she were male. Tradition has also abused Jezebel's name to 

strengthen its disapproval of her character. 

4.6.2 The Feminist Interpretation 

Crystal et al (s.a.:4) suggests that a number of feminists believe that the 

figure of Jezebel is threatening because she breaks free of the traditional 

feminine role that she was supposed to fulfil, and undermines male 

authority. By promoting worship of Asherah, she undermined the masculine 

figure of Yahweh. Feminine scholars have concluded that since Jezebel 

presented a major threat to the patriarchal system, the traditional culture 

has determined that she must be portrayed as wholly evil to preserve the 

gender hierarchy and to discourage other females from following in her trait. 

Her evil character was even contrasted with the character of Elijah who was 

the epitome of good. The abuse of Jezebel's name and portrayal of her as 

evil are not outdated. Patriarchy continues to curb feminine power by 

labelling potentially subversive women as "Jezebels". Despite progress 

made by the women's movement, culturally constructed notions of "feminine 

good" and the desire of women to fall into this category still exist. Although 

Jezebel was not the most commendable figure in history, she most certainly 

embodied powerful traits (Crystal et al. s.a.: 5). 



These will serve as background to the next chapter that will centre around 

an evaluation of the notion of a Jezebel Spirit, chapter 2, in the light of the 

narratological interpretation presented in chapter 3. 



CHAPTER 5 

AN EVALUATION OF THE NOTION OF A JEZEBEL SPIRIT IN 

THE LIGHT OF A NARRATOLOGICAL INTERPRETATION OF 

THE JEZEBEL TEXTS 

5.1 INTRODUCTION 

Much has been said in the previous chapters about the Jezebel 

phenomenon and queen Jezebel. We have seen that objective 

interpretation of a text is hindered by both the structures of the interpreter's 

pre-understanding and the method employed. The interpreter's view lies in 

the projection of his or her frame of reference (be it feminist, traditional, 

Pentecostal or popular Charismatic) into the text in an attempt to 

understand it, from whence comes interpretation. 

Both Frangipane and Jackson move from their experiences with the Jezebel 

phenomenon to the Biblical texts concerning queen Jezebel, which is not a 

conventional method in the interpretation of the Bible. However, the 

possibility of reading the Bible completely detached from the experience of 

the interpreter, is impossible. May (s.a.:9) states that detached, rational 

exegesis is a myth and that all interpreters begin with presuppositions that 

have arisen out of their experiences whether or not these are well thought 

out theological frame works or observations made within a community of 

faith. The interpreter brings his or her own context to the text. May (s.a.:lO) 

explains that the question is not whether the interpreter's presuppositions 

exist, but rather to what extent they become inflexible and so prejudice the 

interpretation of a text. 

Frangipane and Jackson want to lay Biblical and theological foundations for 

the "Jezebel Spirit". Although the general style of their books is aimed at a 

non-academic audience, it is still significant that they present a particular 



kind of hermeneutic which lacks textual apparatus and bibliographical 

support that a more academic approach would have given. 

May (s.a.:3) states that Pentecostals and Charismatics have a different 

approach to hermeneutics than Bible scholars. Rather than being 

preoccupied with uncovering the author's meaning, Pentecostal 

interpretation is characterized by a Thisis-That" approach. These 

Christians look at the "This" of their experience and then consult the Bible to 

find the corresponding 'That" in the text that will provide guidance for them. 

This chapter focuses on the similarities and differences between 

Frangipane's and Jackson's interpretation of the Jezebel texts and the 

narratological interpretation, as well as the interpretation of Bible scholars in 

chapter 4. We will also look into the methods Frangipane and Jackson 

possibly used in their interpretation. 

5.2 AGREEMENTS BETWEEN THE NOTION OF A JEZEBEL SPIRIT 

AND A NARRATOLOGICAL INTERPRETATION 

A number of similarities are found between the interpretations of Frangipane 

and Jackson and the narratological interpretation in chapter 3. Some of 

these similarities correspond further with the interpretations proposed by 

Bible scholars in chapter 4. However, it is important to keep in mind that 

Frangipane and Jackson rely on the characteristics of queen Jezebel as 

indicated by the author of the books of I and II Kings to discern the 'Jezebel 

Spirit". Also, they use the Jezebel texts to strengthen their argument for and 

their conviction of the existence of a "Jezebel Spirit". 

First mention of queen Jezebel is as the wife of king Ahab. Jezebel was 

held responsible for the worship of Baal in its most intense form and she 

had 400 prophets of Asherah and 450 prophets of Baal dining at her table. 



Jezebel is ambitious for pre-eminence and control and she is strong willed 

and dominant in character. One of her aims is to remove the established 

prophetic authority by killing the prophets of God. Jezebel uses the power 

of sexual glances, manipulation, deception and flattery to attain her goals. 

She sows falsehood in the name of God and manipulates situations to her 

advantage. Jezebel destroys the family priesthood and dominates and 

controls her husband by seducing him to turn away from God actively as 

well as passively. She exalts her own will above God's will thereby 

worships self-interest and not God. The Jezebel Spirit operates through 

witchcraft, imposing its will by manipulating others. In the end Jezebel dies 

the un-heroic death of a sinner. Both Frangipane and Jackson agree with 

Bible scholars that Jezebel and Elijah emerged as opposites - she, the 

epitome of evil and he, the epitome of good. Another agreement can be 

seen in the behaviour and mode of Jezebel and Elijah -they become mirror 

images that haunt the ages following them. However, Frangipane and 

Jackson point out that Jezebel appears where Elijah already is and not the 

other way around. 

5.3 DISAGREEMENTS BETWEEN THE NOTION OF A JEZEBEL 

SPIRIT AND A NARRATOLOGICAL INTERPRETATION 

The question remains whether Frangipane and Jackson convey factual 

Biblical material in their teaching on the Jezebel Spirit. They do not really 

explore the narrative in the Bible and it seems that they use the Jezebel 

texts as a point of departure for their argument. 

Frangipane (1994:120) and Jackson (2001:12) expose the Jezebel Spirit as 

a celestial power with worldwide influence. It transcends geographical 

boundaries and co-joins and collaborates with the ruling powers of a specific 

territory to build strongholds in people's minds. They sketch the Jezebel 

Spirit as ambitious for pre-eminence and control. It will not dwell with any 



person unless it can dominate that relationship. It will only act submissively 

for the sake of gaining advantage in a situation. This Jezebel Spirit is 

without gender and affect both female and male. The likely targets for 

Jezebel are women who are embittered towards men, jealous, vain and 

insecure. It operates through women who publicly humiliate their husbands 

and control them by fear of public embarrassment, and it generates 

dissatisfaction between spouses. Jezebel uses charm to gain friendship 

and confidence and meets emotional needs of those who form soul-tying 

relationships with her. It strategically affiliates with people who are looked 

upon favourably to share in that favour. Another trait is to respond with 

false humility the moment it receives recognition. Jezebel exploits the 

naivete of people and fills them with delusions of grandeur concerning 

spiritual matters. Scriptures are taken out of context and misapplied and 

eventually mystical ways take a prominent role. It seeks to gain credibility 

by speaking prophetic utterances from which half-truths results, and 

consequently it dislikes demands for accuracy and accountability. Jezebel 

makes use of divination and integrates eastern religions and New Age 

teachings with Christianity. It causes disorder in family life and breeds 

negative behaviour and attitudes. These disagreements are discussed in 

detail in chapter 2 under section 2.3 -AN OVERVIEW OF THE JEZEBEL 

SPIRIT IN POPULAR CHRISTIAN LITERATURE. 

None of the characteristics or conduct described in the previous paragraph 

relate to the Jezebel texts narrated in the books of I and II Kings. The only 

character traits of queen Jezebel to be found in the books of I and II Kings 

are those expressed in the author's narration of her conduct and where he 

allowed her to speak as a character. 

The exegetical interpretation of the Jezebel texts in chapters 3 and 4 has 

made it clear that the texts in question do not reveal queen Jezebel as a 

celestial spirit, a demon, a principality or a stronghold. Neither do these 

texts (or any other text for that matter) reveal or portray the existence of a 



spiritual being by the name of 'Jezebel". The Bible does mention that 

angels, Satan and demons exist, but nowhere does Scripture teach in 

elaborate detail on the hierarchy and personalities of these beings. It is a 

dangerous method to read into the Word of God doctrines that He has not 

put there. 

5.4 METHODS USED BY FRANGIPANE AND JACKSON 

While focusing on the issue of interpreting the Jezebel texts, we will 

consider the approach of Pentecostals and Charismatics to the 

interpretation of Scripture. It seems that there is little understanding in 

certain Christian circles of proper Bible interpretation and there is a 

tendency to engage in the misinterpretation of Scripture. MacArthur 

(1991:2) explains that Pentecostals portray a general disregard for scientific 

exegesis and careful hermeneutics. In place of scientific hermeneutics they 

developed a kind of pragmatic hermeneutics: to obey what should be taken 

literally, and to spiritualise, allegorise and devotionalise the rest. It is also 

important to note that the experience of Pentecostals has preceded their 

hermeneutics. In this sense Pentecostals tend to exegete their experience. 

MacArthur (1991:8) continues to say that Charismatic preaching is 

imagination run wild, proof-texted. 

5.4.1 Proof Texts 

In his discussion on interpretative strategies, Conradie (2001:429) indicates 

that the notion of interpretative strategies should not be confused with 

exegetical methods or with the wide range of approaches to Biblical 

interpretation. These strategies refer to the ways in which readers establish 

a link between some aspects in the world they live in and some aspects in 

the Biblical text. Quoting proof texts is an interpretative strategy. Here, the 

reader or interpreter scrutinise Bible texts for evidence that would 

supplement, support, defend, test or develop his or her particular views. 



Conradie (2001:432) says that this strategy is often used by quoting Bible 

texts verbatim, assuming that the quotation provides a valid proof for a 

specific view. Historical context, literary context and genre of the particular 

Bible text are often completely ignored. Quoting proof texts can also be 

used in a more sophisticated way with reference to thorough exegesis of the 

Biblical texts. This strategy may even be regarded as unavoidable for 

constructive theological contributions in the sense that interpreters draw on 

a specific pre-understanding and often try to find support for their views in 

Bible texts. Bible texts are used and abused in this way to provide support 

for a wide variety of views concerning a wide variety of issues. 

Wright (1982:652) states that the use of the Bible in theology as a source of 

proof texts has prevailed for many centuries. Theologians, engaged in 

debate with one another, would search for texts that supported their own 

positions and demolished their opponent's. At least two factors operated to 

change the proof text approach in theology. First was the realisation that 

the writers of Scripture were concerned with issues and questions that were 

set in a historical and cultural setting totally different from the modern day, 

so that today's questions could not be brought directly to the Bible text for 

answers or confirmation. Another factor was the recognition that inspiration 

from the Bible did not remove from the text the effects of historical 

conditioning, the perspective of a given stage of human intellectual 

development, and the personal limitations of a writer concerned. Wright 

(1982:653) says that these realisations had largely developed from the work 

of historical criticism. Textual criticism, form criticism, source criticism and 

redaction criticism became the foundation for various kinds of exegetical 

and theological works that did not regard the Bible primarily as a source of 

proof texts. 

Lindars (1996:555) comments that the basis of the use of Scripture as proof 

text is the authority of the Bible. Modern scholarship has questioned the 

concepts of infallibility and verbal inerrancy simultaneously with seeking to 



maintain the authority of the Bible as central and normative for Christian 

self-understanding. In this context the Bible remains a primary reference 

point and source of proof texts. However, this must be done with great care 

to determine the meaning of the text and to respect the context. The false 

application of Bible texts in the past was due to ignorance. As a result of 

critical scholarship, there is less excuse for false applications today. 

The discussion above can be summarised by Kaiser and Silva's (1994:31) 

explanation of proof texts. The practical and pastoral side of life is 

emphasised by the proof text approach to the understanding of the Bible's 

meaning. This approach values the Scriptural texts more for their short and 

epigrammatic use of key words that coincide with a topic, rather than for the 

evidence that they provide from their own context in the Bible. This 

approach relies on a na'ive reading of the Bible and may disregard the 

purpose for which it was written, its setting in the historical conditioning and 

the genre conventions by which the text was shaped. As a result, the 

approach is open to psychologisation, spiritualisation, allegorisation and 

other forms of adjustments of the text to say what the interpreter wishes it to 

say. 

5.4.2 Eisegesis 

Another technique used by Christians to read the Bible and then find their 

own pre-understanding of issues in it, is 'eisegesis". Barton (1996b:187) 

indicates that eisegesis is a modern coinage to denote the practice of 

reading one's own ideas into a particular Bible text. It refers to the practice 

of pre-critical commentators on the Bible who looked to find the doctrinal 

system to which they adhered, propounded in the Bible. These scholars 

resorted to various devices such as typology and allegory. In modern 

theological controversy the charge of eisegesis is meant as an accusation of 

intellectual dishonesty. The implication is that the interpreter is aware that 

the text does not mean what he claims it means. Barton (1996b:188) 



continues to say that modern Bible critics have suggested that there is in 

reality no exegesis that is not eisegesis, since interpreters can only find in 

the Scriptures what they are looking for. Some scholars insist that a text 

has a fixed and inherent meaning which the exegete must identify. Others 

are convinced that texts have no meaning independent of the interpreter's 

stance. Eisegesis rests on an etymological explanation of exegesis, as 

implying that interpretation draws out the meaning of a text. This 

explanation of exegesis is false. The term exegesis is neutral as to different 

interpretative procedures, as it is not tied to the theory that interpreters have 

the task of drawing meaning from a text. 

5.4.3 Overemphasis Of The Spirit Realm 

Bible scholars are aware that whenever Bible texts are read certain beliefs, 

values, attitudes and interests in the world of the reader or interpreter will be 

highlighted. The nature of Pentecostal or Charismatic faith tends to be 

experiential with an overemphasis on the spirit realm in certain circles. 

There is a tendency to move outside of the circle of Scriptural safety and 

into the danger zones of spiritual phenomena. Christians become 

fascinated with the unseen world and hierarchies of angels. 

According to Wessels (s.a.:3) the Charismatic worldview locates the causes 

of good and evil almost exclusively in the spirit realm. The locus of the 

struggle against evil is not primarily the earth but the spirit realm where 

demonic forces reside. These spirits or demons are said to govern people. 

God is seen as the source of all psychological and physical goodness, while 

Satan is the source of all evil. This worldview is dualistic because of its 

basic belief in a rigid dichotomy between the physical reality in which we live 

and the unseen spirit reality. The toils and strife of daily life are therefore 

seen from the perspective of this dualistic worldview. Wright (1982:668) 

indicates in this respect that the Hebrew Scriptures are devoid of dualism 

and that every matter falls under the control of God, which includes suffering 



and sin. Wessels (s.a.:3) says the belief that the physical world is ruled by 

forces from a spiritual world is illustrated by the Charismatic notion and 

practice of spiritual warfare. 

Though this emphasis on the spirit realm is not a technique or method of 

interpretation, it is a basic point of departure for many Christians in reading 

the Bible - every text is scrutinised through the lens of the spirit realm. 

5.5 CONCLUSION 

This chapter demonstrated similarities and disagreements between 

Frangipane's and Jackson's interpretation of the Jezebel texts and the 

narratological interpretations in chapter 3 and 4. It was also established 

beyond doubt that Frangipane's and Jackson's hermeneutical approach 

lacks textual apparatus and Biblical support. We can conclude that the 

Bible does not offer any theological foundation for the "Jezebel Spirit". 

Jonker (2001:422) indicates that the ecclesial tradition of any reader forms 

the theological background against which the interpretation of Bible texts 

takes place. Factors playing an important role in the formation of the 

theological tradition are the process of canonisation, creeds, confessions, 

influence of theological schools and the influence of contemporary church 

practices. Another presupposition the interpreter brings to the Bible is a 

conviction concerning the unity of Scripture. Gowens (2003:3) says that the 

Bible is not designed to give a little information about a variety of subjects. 

Its basic message is the drama of redemption, and all of Scripture builds 

around this theme. In conclusion then, the Bible is clear, evident and 

understandable, not ambiguous or obscure. The failure to recognize that 

the Bible is clear in its central meaning leads to the anomalies of 

spiritualising and allegorising the Word of God. It is dangerous to read 

between the lines or search for hidden meanings. Words are not secret 



codes or esoteric symbols representing mystical ideas. The failure to 

approach the Bible with a conviction regarding its authority is responsible for 

interpretative aberrations like the tendency to make experience the ultimate 

test of truth. Khoo (1991:l) says that all our practices and teaching boils 

down to how we read and study the Bible. Since the Bible is the divinely 

inspired Word of God, our doctrines and opinions should not be based on 

human opinions, traditions or experiences, for these traditions, experiences 

and opinions have very little authority outside of God's Word. 

Chapter 6 deals with the topics of characters and the role that they play in 

narratives; narratives in pastoral theology and the theological importance of 

the Jezebel texts in the books of I and II Kings. 
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CHAPTER 6 

SUMMARY AND INTERPRETATION OF FINDINGS 

6.1 INTRODUCTION 

This chapter concludes the exegetical inquiry into some notions regarding 

the Jezebel phenomenon. It was indicated that narrative criticism has 

provided strategies and techniques for analysing the scheme and structure 

of Biblical narratives, and that these aspects of the narratives should by no 

means be underestimated. The way the narrative material is organised and 

presented by the interpreter is of great importance to the Church who is to 

benefit from it. The meaning of a narrative is determined through these 

techniques, which can emphasise or minimise narrative material. 

Lovejoy (1996:318) says that the writers of the Bible conveyed their 

message in a literary manner best suited for accomplishing God's purposes. 

They chose a communication strategy to fit the message and the effect God 

wanted it to have on the hearers. Sound preaching is characterised by 

three elements: a focused message, an intended outcome and an 

appropriate strategy for communicating the message. A sermon or teaching 

ought to say and do what a passage of Scripture portrays, and it will achieve 

this goal if it pays attention to the literary structure and dynamic of the Bible 

texts concerned. 

In conclusion then, this chapter will focus on the author's proposal to 

present queen Jezebel as a character type in the Bible. It is also worth 

paying attention to the theological importance of the Jezebel texts and the 

preaching of Biblical narratives. 



6.2 QUEEN JEZEBEL AS A CHARACTER TYPE 

Bar Efrat (1997:47) points out that characters can transmit the values of the 

narrative to the reader, since they usually constitute the focal point of 

interest. Their personalities and histories attract the reader's attention and 

arouse considerable emotional involvement. In a work of literature it is the 

portrayal of a character which creates the character. 

Ackroyd (1983:256) indicates that queen Jezebel was defined as alien in 

origin, and in this line of interpretation, she becomes a type. The hostility to 

what is believed to be alien practice is projected in detail into her figure. 

She became the embodiment not only of what is alien to Hebrew religion, 

but also of what is alien to Hebrew law. 

In her discussion "Signs of the Flesh - Observations on Characterization in 

the Bible", Bach (1999:357) indicates that character can exist in the 

consciousness as an element independent of the narrative in which the 

character originally was discovered. In reading, a sequence of events can 

lend itself to various interpretations depending upon the perspective or 

context in which the reader places the material. In the reader's mind the 

character in a literary work does not have to be reduced to minimal 

functions. The reader does not respond passively to characters as they 

have been presented in a story, but actively and even appropriate them. 

When the reader responds negatively to the narrator and rejects his codes, 

the reader in question may reject the story altogether. However, at the same 

time one of the characters from the narrative may live on in the reader's 

mind. According to Chatman (cited by Bach, 1999:357), the experience of 

reading often involves the retention of the reader's image of a character, not 

just apart from events but also long after the reader has forgotten of the 

narrative. The reader then creates a paradigm of traits. From the narrator's 

report about the character, gestures, actions and thoughts of the character, 

the reader transforms the paradigm of traits into a character. This process 



results in the character taking on an existence independent of the original 

narrative. 

Trible (1995:3) explains that the Deuteronomist authors shaped a narrative 

in which queen Jezebel and Elijah emerged as opposites. She represented 

evil and he represented good. In this narrative they are thus opposite 

characters. She was for the Baals and Asherah; and he was for Yahweh, 

the God of Israel. 

6.2.1 The Narrator 

In his discussion on the narrator and his characters, Fokkelman (1999:55, 

56) indicates that the narrator is an attitude or a pose. He could be called a 

sub-personality of the author. The narrator draws the lines and selects the 

details that suit him, structures time, sketches space and brings characters 

on and takes them off, and he enforces his point of view. In the books of I 

and II Kings we know that the point of view is that of the Deuteronomist's. 

The Bible author usually draws his material from characters and events in 

the national history of the Hebrews. Bar-Efrat (1997:15, 16) states that the 

point of view of a narrative is important for several reasons: First, the point 

of view is a factor in according unity to the narrative. Second, the point of 

view dictates what will be narrated and how. Third, the point of view can 

enhance the interest or suspense of a narrative. Finally, the point of view is 

a means by which the narrator influences the reader. It is important to note 

here that the author's attitude and views are usually intewined with the 

facts of the narrative, manifesting in the way the narrative unfolds. The 

effectiveness of the narrative is to a considerable extent dependent on the 

technique of the viewpoint. The technique in Biblical narrative attempts to 

influence readers and to impart its outlook on people, God, life, good and 

evil and God's activity in the world. However, the narrator does not often 

provide the reader with information about God's inner feelings. When such 

information is given, the issue is of great importance. This is the case with 



God's judgment on Jezebel in the books of I Kings 21:23 and II Kings 9:10, 

36 - 37. Judgment by God is more effective and convincing than judgment 

by the narrator or one of the characters in the plot, since God is absolute 

and supreme authority (Bar-Efrat, 1997:19). 

Fokkelman (1999:65) points out that the narrator sometimes lets the readers 

share in his prior-knowledge about characters as in the book of I Kings 

16:30-33 concerning the evil that Ahab did, and in the book of I Kings 21:25 

telling the readers that Jezebel urged Ahab on to do evil. 

The relation between the narrator and every character in a narrative is that 

of creator and creation. They move on different levels. Where 

communication is concerned, the narrator is outside the story while the 

character lives inside the story and is part of that world. Characters cannot 

escape from the level where the narrator has placed them (Fokkelman, 

1999:59, 63). 

6.2.2 The Character Jezebel 

Bar-Efrat (1997:47) points out that many of the views in a narrative are 

expressed through the speech and fate of characters. Characters' actions, 

emphasis on their characteristics and revelations about them by the narrator 

reveal the values and norms within the narrative. The decisions that they 

make when confronted with different alternatives and the results of these 

decisions provide evidence of the ethical dimension of the narrative. 

Characters can arouse either sympathy or revulsion from the reader, but 

never indifference. We can know characters from the Biblical past in a 

narrative only as they are presented in the narratives. There is no manner of 

examining the accuracy of their representations in a narrative. 

6.2.2.1 Introducing queen Jezebel 

Bar-Efrat (1997:111, 112) explains that the presentation of the situation 



existing in the beginning of the narrative is called exposition. It serves as an 

introduction which supplies background information, introduction of 

characters - their names, traits, state in life and other details which are 

important for understanding the narrative. Two methods are applied for 

bringing expositional material to the attention of the reader: One is to 

concentrate all information at the beginning of the narrative and the other is 

to reveal it gradually in the course of the narrative. Concerning queen 

Jezebel, she is introduced in the opening of the file of king Ahab in I Kings 

1631 - 33. Bar-Efrat (1997:90) says character is existential since it is 

revealed in actual real-life situations, and epithets relating to Biblical 

characters do not refer to their personalities but to their origin. Queen 

Jezebel is introduced as "daughter of Ethbaal king of the Sidonians". An 

epithet serves to identify and not to characterise a character. The reader is 

also oriented to the sins of Ahab with reference to Jezebel as instigator of 

his setting up an altar for Baal in the temple of Baal that he built in Samaria, 

as well as making an Asherah pole. Gradual revelation of the character of 

Jezebel is found in the Jezebel texts following the introduction: 

I Kings 16:31 - 33 Jezebel is introduced as instigator of Ahab's 

setting up an altar for Baal in the temple of Baal 

that he built in Samaria, as well as making an 

Asherah pole. 

I Kings 18:4 - 13 

I Kings 18:19 

I Kings 19:2 

These verses establish the necessary 

background of hostility and Jezebel's wrath as 

well as her murderous violence against the 

prophets of Yahweh. 

Jezebel shows her loyalty to the prophets of Baal 

and Asherah by feeding them. 

This verse reveals Jezebel's witchcraft as she 



I Kings 21:l - 15 

I Kings 21 :24 

I Kings 9:7 

II Kings 9:22 

II Kings 9:30 - 37 

invokes a curse over Elijah as well as herself (A 

Baalistic curse since she serves the Baals). 

Jezebel bends the Deuteronomistic law 

concerning property in Israel, to her own ends. 

This reveals her as a schemer, plotter and 

murderer. She draws on the name of Yahweh 

(her Enemy) to her own profit and she takes over 

royal authority by writing letters in Ahab's name 

and placing his seal on them. 

Here, the judgment of Yahweh is revealed by 

stating the horrible death awaiting her. 

Jezebel is revealed as exterminator of Yahweh's 

prophets. 

Jezebel is painted as an idolater and practitioner 

of witchcraft. 

Jezebel's final toilet can be evaluated as an 

evaluation of her idolatries or a reflection of a 

decision to meet her death with dignity as a 

queen, or it can be understood as preparation to 

sexually seduce Jehu. 

6.2.2.2 The shaping of her character 

Bar-Efrat (1997:48, 49) says that Biblical narratives do not give detailed 

descriptions of the physical appearance of characters. When information of 

this kind is given it serves solely as a means of the plot. Mention of the 

facial expressions of characters reflects their emotions. Clothes worn by 



characters are never described in detail. When it is specified, the readers 

are usually told what is done with it. In the case of queen Jezebel, no 

description is given of her outward appearance concerning facial 

expressions or clothing. Explicit mention of her painting her eyes and 

arranging her hair is made in the book of II Kings 9:30. 

In discussing the inner personality of a character Bar-Efrat (199753) states 

there are two kinds of direct statements about this. One refers to character 

traits and one relates to mental state. Direct characterisation entails an 

element of judgment. This is evident in the Jezebel texts as indicated under 

6.1. The references to her idolatries, witchcraft and murdering constitutes 

both characterisations and judgment. Characters are indirectly shaped by 

external features like speech or actions. These are revelations of their inner 

states. From this the reader has to interpret and construct the character's 

mental and emotional make-up (Bar-Efrat;1997:64). The Jezebel texts give 

ample evidence on this matter. 

6.2.2.3 Reflection of her viewpoint 

Bar-Efrat (1997:39, 41) says the way the narrator refers to a person reflects 

either the narrator's own attitude or that of another character. In the Jezebel 

texts the narrator, Elijah, Obadiah, as well as Jehu reflects the 

Deuteronomistic view and attitude to Jezebel in their references to her. 

Whenever Jezebel uses direct speech in the narrative her point of view is 

naturally, reflected. Her views are based upon her upbringing in Tyre, 

against the background of Baal and Asherah worship, and the values and 

norms influenced by this religion. 

6.2.2.4 Her ethical stance 

In reading the Bible, readers can sense a distinct ethical appeal. Janzen 

(1994:20, 31) explains that particular characters are shaped by their 

particular stories. When we consider the conflict between Ahab and Naboth 



it seems that it is a conflict over real estate that might raise a question 

concerning general ethical principles of private property in light of 

government purchase or expropriation. An ethical situation of conflict would 

not have arisen if either one of two conditions had existed. If both Ahab and 

Naboth had been shaped in their ethics by Israel's story of relating to land, 

Ahab would never have made the request to buy Naboth's vineyard. On the 

other hand, if both had been shaped by Canaanite history with its 

assumption of absolute kingship, Naboth would never have considered 

refusing Ahab's request. Thus, no ethical quandary would have existed. 

However, this quandary came about because Naboth has been shaped by 

Israel's history, whereas Ahab hovered at its edges. It was in Jezebel's 

eyes, acting within Canaanite history, that Naboth, acting outside her 

history, had to be coerced to conform to her norms. Therefore, the ethical 

decision demeaned in the story is not the result of an isolated situation of 

quandary, but of two different histories and the characters shaped by them. 

The Jezebel texts then, portray a character in direct opposition to the 

Deuteronomistic laws; a character who kept to the values, norms and 

convictions of her religious background; a character who never 

compromised her own convictions; a character who ruthlessly promoted 

ungodliness and influenced the erection of pagan worship places and 

sponsored pagan priesthood. This character persecuted righteousness and 

tried to eradicate the true worship of God. She engineered the death of a 

landowner to acquire his property to her own advantage, and used treason 

and false accusation to this end. This character practiced witchcraft and 

invoked curses on her enemies. In the end she died and was destroyed 

according to the word of God delivered through His prophets. 

6.3 THE THEOLOGY OF THE JEZEBEL TEXTS 

Ramm (1996:274) states that the teaching and preaching ministry in the 

church is applied hermeneutics and exegesis and comes under the 



discussion of practical use of the Bible. As the preacher is a minister of the 

Word of God, he does not have full and free right of sermonising before a 

group of people. He is bound to the ministry of the Word of God - not to 

express his own religious views. The preacher must use all Scripture in 

accordance with the rules of hermeneutics. Freeman (1996:307) explains 

that since most lay people do not have access to the critical tools of Biblical 

study, they are dependent upon the preaching they hear to provide an 

accurately interpreted Word of God to them. The task of hermeneutics 

should be seen as a servant of the work of preaching, rather than an 

exercise for a few academicians. 

Ramm (1996:277) continues to explain that the proper alternative to 

spiritualising the Jezebel texts is to principilise them. To principilise is to 

discover in the narratives the basic theological principles. These principles 

are latent in the text and it is the process of deduction which brings them to 

the surface. By principilising the preacher is able to obtain devotional and 

spiritual truth from Scripture and avoid the charge of eisegesis. 

Nelson (1987:120) comments that the books of I and II Kings as canonical 

Scripture insists that the real fabric of history is the issue of faithfulness to 

God. These narratives reflect a variety of intentions: It seeks to evoke 

loyalty to Yahweh as the only God; it demolishes any attempt at syncretism; 

it convinces the reader of the power of God's word to structure history and it 

provides an example which calls the unfaithful to repentance. Rice (1990:2) 

comments that the narratives of the book of I Kings prod the reader to 

identify the equivalent of Canaanite religion in his or her own society. It is 

important to consider how far anti-Biblical practices and values have 

penetrated the life of the Church, and that the Church should examine itself 

as to how seriously it takes the first and second commandments. The book 

of I Kings directs the Christian to look for God's presence in the arena of 

public life and service. Nelson (1987:145) urges that the community which 

accepts the Scriptures, should ask itself some hard questions: Who are the 



Ahabs and Jezebels?; who are the Elijahs and Naboths? The community of 

faith should always ask if it is functioning as Elijah, bearing the word of God, 

or whether it is playing the role of Ahab or Jezebel's. Nelson (1987:145) 

concludes that like Ahab, the Church is not just under the influence of 

Jezebel but under the power of God's word as well. 

6.4 CONCLUSION 

This chapter concludes with the proposal to present queen Jezebel of the 

books of I and II Kings as a character type. The discussion indicated that 

her image has lived on in reader's minds ever since the Jezebel texts were 

narrated. A paradigm of traits was created from this and was then 

transformed into a character which took on an existence independent of the 

original narrative (Bach, 1997:357). In considering her character as shaped 

by the narrator of the books of I and II Kings; her viewpoints; and her ethical 

stance, one may conclude that she is not at all a significant or peculiar 

character. She exhibited the nature of all human beings, present, ever 

since man was created. 

The final chapter provides a summary of the research and a conclusion to 

the study. 
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CHAPTER 7 

CONCLUSION 

The objective of this study was an exegetical inquiry into some notions 

regarding the Jezebel phenomenon, with particular reference to the notion 

of a "Jezebel Spirit". Chapter 1 provided and overview of the problem 

regarding the notion of a Jezebel spirit in some Christian circles. Chapter 2 

focused on an historical overview regarding the Jezebel phenomenon, and 

how this phenomenon is addressed in popular Christian literature. Chapter 

3 gave an exegetical interpretation of the Jezebel narratives in the books of 

I and II Kings. The model to be used in interpreting the Jezebel texts was 

discussed, concerning literary devices and structural elements. This model 

was then applied to the Jezebel texts in the books of I and II Kings. Chapter 

4 centred on different interpretations of queen Jezebel by various Bible 

scholars. The chapter concluded with the traditional versus the feminist 

interpretation of queen Jezebel. Chapter 5 focused on an evaluation of the 

notion of a Jezebel Spirit in the light of a narratological interpretation of the 

Jezebel texts. Here, we have looked into the agreements and 

disagreements between the notion of the existence of a Jezebel Spirit and 

what the Jezebel texts reveal of queen Jezebel. The methods used by 

authors claiming the existence of a Jezebel Spirit were examined and 

evaluated. It was then established that the Jezebel texts refer to a narrated 

character (historical person) and not a 'spirit". Chapter 6 concluded with a 

proposal on the theological relevance of these texts and how to deal with 

the narratives about queen Jezebel by presenting her as a character type to 

the believing community. 
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GLOSSARY OF RELATED TERMS 

For the sake of clarity and to avoid misconceptions regarding terms used by 

Christians in Pentecostal and Charismatic circles, a glossary of related 

terms is included. The glossary does not include all technical terms since 

some of them are defined in context. 

Demons 

Moreau (1996:165) defines demons as spirit beings who are unclean and 

immoral in nature and activities. They are angelic entities who oppose 

God's sovereign control and seek to work out their rebellion through 

influencing people to live in ways contrary to God's ordinances. Christians 

need to be aware of the basic truths presented in Scripture concerning the 

ontology of demons and their methods as they attempt to influence people's 

lives. 

Family Priesthood 

Hill (1993:153) says the universal Christian priesthood belonging to all those 

joined to Jesus Christ through faith is called the priesthood of all believers. 

The book of Hebrews 1315 - 16 identifies the believer's priestly service as 

the offering of praise and worship, the proclamation of Christ's Gospel, and 

the ministry of doing good to others in the name of Christ. 

Flesh 

Deasly (1996:260) explains that the "Pauline understanding" of the word 

"flesh", begins from the idea that flesh, as weak, becomes the gateway to 

sin. Paul describes the accompanying war as a struggle between the flesh 

of man and the Spirit of God. The seriousness of the struggle is indicated 

by the fact that the mindset of the flesh leads to death, and those living in 

the flesh cannot please God. Murphy (2003:107) defines the flesh as 

defective humanness inclined towards self-centredness, with its centre in 



the sinful body which includes the mind, will and emotions. 

Heavenly Places 

Mullen (1996:334) states that heaven is the created realm beyond the earth. 

It designates two interrelated concepts - the physical reality beyond the 

earth and the spiritual reality in which God dwells. Paul indicates that "the 

heavenlies" are also the realm of spiritual powers. Paul is likely referring to 

Satan and his demonic host, and he calls them "rulers", authorities", and 

"spiritual forces". Believers in Christ are called upon to practice an 

eschatological lifestyle, equipped with heavenly weaponry. The battles of 

life are won on earth with heavenly weapons.. 

High Places 

Otis (1999:251) indicates high places as specific locations where a 

community or its leaders pay obeisance to tutelary deities or idolatrous 

philosophies. In Biblical contexts the term is applied to literal mountains or 

towers that were elevated over the surrounding terrain. 

Powers, Principalities And Rulers 

According to Dunnet (1996:254) these Biblical terms fall into two major 

divisions: 'miraculous powers" and to angelic beings belonging to the 

hierarchy of heaven. "Powers" as supernatural beings are linked with 

angels and demons. This word also emphasizes the rule of a lord. While 

no real distinction is possible among these terms, together they refer to the 

highest classes of angelic or demonic beings. Otis (1999:254) defines 

principalities and powers as demonic agents and structures that exert 

deceptive control over co-conspiratorial human political kingdoms and 

systems. 



Soul Of Man 

Schulk (1996:743) explains that the word "soul" is often used in the 

Scriptures to express excessive desires, justice, evil, political power, 

emotions, unfulfilled desires etc. The adjectival form "soulish" indicates a 

person governed by the sensuous nature with subjection to appetite and 

passion. 

Spirits 

Moreau (1996:163 - 165).gives the same definition for spirits as for 

demons. 

Spiritual Strongholds 

Otis (1999:257) describes spiritual strongholds as ideological fortresses that 

exist both in the human mind and in objective territorial locations. 

Manifesting both defensive and offensive characteristics, these strongholds 

simultaneously repel light and export darkness. It is from these platforms 

that deceptive spirits endeavour to manipulate the inner being of humans. 

Spiritual Warfare 

Otis (1999:252, 257) interprets spiritual warfare as intercessory 

confrontations with demonic powers concentrated over given cities, cultures 

and peoples. Intercession involves the act of standing between the object 

of prayer and spiritual forces of darkness. Intercessors take this position in 

order to submit requests to God and to deflect the attacks of the devil. 

Territorial Spirits 

Otis, (1999:257) refers to territorial spirits as demonic powers that have 

been given controlling influence over specific sites, peoples and areas. The 

belief in such hierarchical arrangements is culturally widespread and often 

involves protective deities linked to homes, temples, clans, cities, valleys, 



and nations. 

Three Battle Grounds 

Otis, (1999:259) describes the three battle grounds as a term referring to 

the three primary areas of spiritual warfare: the mind, the church and the 

heavenly places. The term has also been employed in reference to the 

mind. the heart and the mouth. 

World Rulers Of Darkness 

Otis, (1999:258) defines world rulers of darkness as demonic forces 

involved in deceptive and destructive manipulation of natural elements and 

systems. 
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